




the “Antioch of Asia,” an epicenter for mission outreach and world evangelism. Against this background, it is argued that the “Antioch” narrative has 

citizens, both in relation to Singapore’s ethno
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ism, Judaism, Baha’i, Jainism, and 
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A warm sea breeze embraced me as I stepped onto the bustling docks of Singapore’s 

as a participant observer by the church’s mission pastor, I was afforded a rare 
their biblical mandate to “go and make disciples of all nations” was enacted in situ.This trip was not an isolated initiative but part of the church’s broader mission 

“Antioch of Asia.”

identification as an “Asian Antioch” 
Batam, part of Indonesia’s Riau Archipelago, lies just 
state’s meticulously ordered urban environment. The missi“Singaporean” approach to planning: every activity was 



contrast to Batam’s more fluid and adaptive rhythms. The late arrival of the 

pervasive feature of Singapore’s built environment, was absent in many 
Fi, an unspoken assumption in Singapore’s digital landscape, 

one mission team member commented to me in passing: “We’re geographically so close, yet it feels like we’re worlds apart.”

Singaporean Christian mission practices across Indonesia’s Riau Province. However, 



attention, especially on remote islands where foreigners are rarely seen… So, you might 
ing the potential liabilities associated with my presence as a “foreign” 

state’s multiethnic and multireligious landscape, a 



a legacy that continues to inform Singapore’s approach to multicultural governance 

regulatory framework does not only affect “foreign” researchers like myself but also 

with the state […] While such negotiations are par for course in any multicultural and 

I too encountered my “fair share” of closed doors while attempting to gain access to 

Singaporean context, I needed to excavate the “additional layer of politics” to which 



attentive to the recurrence of the phrase “Antioch of Asia” across a wide range of 

that the “Antioch” ideal was not merely rhetorical 

how this vision interacts with Singapore’s secular and multireligious state 

Christian collective belief in Singapore's divinely appointed role as an “Antioch of Asia.”

Christians in Singapore to become an “Antioch of Asia.”



. This perception is reinforced by the state’s multicultural governance 
Christianity’s historical association with colonialism thus complicates its 



Singapore’s racialized multicultural context. 

“Singaporean” expressions of Christianity, emphasizing cultural adaptability and 

state’s multireligious environment and 

conflict with Singapore’s tightly calibrated framework for managing religious 



ity’s position within Singapore’s religiously plural and multicultural 

simplified narratives of Christianity’s purported “unprecedented” expansion and highlighting broader shifts in Singapore’s religious landscape.

Although Christians constitute a minority within Singapore’s multireligious 

Decadal growth rates are based on the author’s own calculations using census data from the 



Christianity’s apparent “excess” on cultural, financial, and symbolic capital

other “non believers” and, not least, the nation

Testament and recognized as the starting point of Apostle Paul’s missionary 
aligns with Singapore’s broader national ambition to be a global city, reinforcing the 

s emphasizing societal “harmony”Departing from the strict separation of “church andtate” characteristic of many Western democracies, Singapore's secular governance 



in Singapore’s 

in the global North, Singapore’s academic landscape is distinguished by the 
–

international backgrounds, underscoring Singapore’s emergence as a leading 



roader priorities of Singapore’s educational and research landscape. The absence of 

remains pronounced in Singapore’s 



inquiry. Consequently, scholarly attention shifted toward the study of “other”
called “primitive religions” became the primary focus of religious 

perceived as either too familiar or not sufficiently “other” to warrant 



Singapore challenges the conceptual foundations of what constitutes the “urban” in In contrast to settings where the notion of “urban religion” 



Consequently, the “urban” is not merely an external context for religion, but the very 

analytical utility of “urban religion” unless this category is critically reassessed and 
modern global city. The government’s efforts to 

state’s dual ambitions of nation
imaginaries that inform Singapore’s identity as both a nation and a city. From this 



How has the notion of Singapore as the “Antioch of Asia” become such a powerful 

discourses on secular governance, religious harmony, and Singapore’s regional 



 ambition?

thesis’s empirical and analytical 





–



cal mobilization that could disrupt the state’s vision of multiracial 

“infrastructuring religion,”

infrastructures that connect the sacred with “the profane realm of ordinary urbanism” (ibid.: 181). In this sense, what Christians in Singapore are able to do 

ly discursively but also “infrastructurally” through spatial zoning 

forms. Birgit Meyer’s (2010 “aesthetics of persuasion” “sensational 

forms” 



and delimit them. In Singapore’s context, practices such as proselytizing, 

through the state’s multicultural framework, which 





) famously termed the “evangelical quadrilateral.” Yet even 

everyday discourse. In national censuses and public policy documents, “Catholic” and “other Christian ” are often treated as distinct subgroups within the broader 
ngapore, the term “Christian” (used without any qualifier) 

simultaneously erasing the label “Protestant” as a formal category. As “Christian” 

heterogeneity of Protestant expressions within Singapore’s highly diversified 

Bebbington’s evangelical quadrilateral, yet few identified themselves primarily as 



“Christianity” as a recognizable and administratively manageable category was not 
ce period, the state’s commitment to 

were further shaped by the state’s regulatory int





Singapore’s distinctive model of





ways in which mission strategies are shaped and articulated within Singapore’s 

missional aspirations within the context of the state’s model of managed religious 

operationalize the “Antioch of Asia” vision in everyday practice. 

–

 historical lens through which to understand the genealogy of the “Antioch of Asia” narrative.  



Singapore’s secular and multicultural governance model.

 

tive of a “Western” researcher. 



“ ”

those being “researched” often wielded 



previous to develop a layered and historically informed account of Christianity’s y formation within Singapore’s 

“beyond the West.” It introduces the concept of "multiple secularities"
–

Singapore’s legal, bureaucratic, and discursive apparatus for managing religious 

state’s multicultural framework, highlighting the tension between its perceived 



pore as the “Antioch of Asia,” 

with Singapore’s own global city ambitions, producing a unique convergence of 

particularly in contributing to academic debates on the governance of religious diversity, 

the local articulations of global religious imaginaries, and the reconfiguration of secular-

religious boundaries beyond Euro-American contexts. 

 

 

 

 

 

 



Singapore’s Interas a sign of unity to bless the race track ahead of the city’s Formula One Grand Prix 

motor racing industry, stating that “no other race circuit in the world has such a ate scale” (
Baha’i,

 

 
 

 At first glance, one could easily dismiss the IRO’s formal expression of interfaith state’s iconic 
government to “boost Singapore’s image as Asia's world

https://www.facebook.com/F1NightRace/photos/a.107477302190/10156128284872191/?type=3&p
https://www.facebook.com/F1NightRace/photos/a.107477302190/10156128284872191/?type=3&p
https://www.facebook.com/F1NightRace/photos/a.107477302190/10156128284872191/?type=3&amp;permPage=1


entertainment] capital” (
Singapore’s social and political landscape. Indeed, the sight of religious leaders 
and the secular state actively promotes “harmony” as a means to accommodate 

equal society “regardless of race, language or religion” (Unlike developments in some parts of Europe, where claims of the “failure” and “death” of multiculturalism have found their way into mainstream po
the success of Singapore’s distinct form of multicultural governanceaggrandizing narrative of Singapore’s exceptionalism)public and political discourse: “Singapore,” as former prime minister Lee Hsien Loong reaffirmed on the eve of Racial Harmony Day in 2017, “is a rare and precious 
harmoniously together,” cautionary adding, however, that this “is not by chance” but because “[t]he Government and the different communities worked hard together to make this happen” (Lee Hsien Loong cited in 

‘progress’, religions remain a significant and vital social and political force in 



perceptions of “religions” as bounded and m“belief” and “affiliation” function as the primary means of religious identification. In 
but the emergence of “multiple religious diversities” (

d the political: “it is not 

http://www.pewresearch.org/religion


something given but accomplished through social practices,” thus advocating to shift 

simply something “out there” that awaits discovery and management, a critical approach to religious 

action. State actors shape and reshape established categories by selectively “editing” an official version of the social world to “achieve economy in recordsolving” (



es form an integral part of the state’s administrative nomenclature 

the boundaries of religion by legally defining “what counts as religion” and what not 
on, distinguishing “good” from “bad” religion (cf. 



against religious minorities can even be higher in Western “liberal democracies” compared to “non democratic” countries despite the West’s self
Switzerland’s constitutional ban on the construction of minarets or Austria’s controversial “burqa ban,” which prohibits fullfurther Greece’s longstanding prohibition on proselytiziof the Greek Orthodox Church or Denmark’s proposed (and meanwhile revoked) “Law on Sermons” that would have required all sermons preached in foreign 

adhere to “liberal” or “secular” political principles engage in religious 

– “religion.”



–

: 44) points out, “there is a dynamic interplay between political conditions, e research agenda on religion” 

should  be  taken  as  a  “default  epistemological  starting  point”  in  the studies of 

other religions (e.g. the assumption that “pluralistic” re
intolerance and lead to the violent exclusion of minority groups. Modi’s Hindutva nationalism in 



of diversity is far from fixed but remains rather “fuzzy” (

politicized debates about the putative “return” or “resurgence” of religion resulting 
Christian ‘other’ as a threat to the imagined secular identity and “Judeo Christian” roots of “Western civilization” (cf. minent “wave of Islamization” have further fed into 

Europe’s “integration problems,” has since devolved into an empty shibboleth and is now instead viewed as the root cause for many of today’s social ills –

As famously declared by former German chancellor Angela Merkel in 2010: „Dieser Ansatz [für Multikulti] ist gescheitert, absolut gescheitert!“ 

https://www.spiegel.de/politik/deutschland/integration-merkel-erklaert-multikulti-fuer-gescheitert-a-723532.html
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‘crisis of diversity’ has been a springing up of numerous research initiatives aimed at 
studying and resolving this ‘problem’ of religious d

religious landscapes in a “crisis mode” or something “new” is itself problematic for at 
isted in Europe long before ‘modern’ social forces such as 

). Second, deploying a “crisis” framework for describing current religious 
the postulated “return” of the religious 

held assumptions about the “secular modern” have increasingly lost their plau

dominant framework for making sense of religion’s role and p



nvoking a “return of religion,” scholars working on 
“ s”

constitute a vital aspect of people’s everyday lives and assume a substantive presence 
–: 3) observe, “not yet really excited scholarship on Asian societies” and is often viewed as a phenomenon that is specific to Europe and North 

condition as “non problematic and harmonious” (

“integration crisis” of the West, Asia’s deep experience in governing diversity is often presented as a positive counterexample, prompting calls to “learn from Asia” ) or to use Asia as a “laboratory” for research in 



embodying an inherent spirit of tolerance, the tropes of “harmony” and pluralism in 

regarding the categorization of the “secular” and the “religious,” as well as the 



proselytization) and “harmony” have emerged as central topics around which the “limits of religious pluralism” in Asia are debated (cf. 

diversity by ultimately converting the rest of society to one’s own religion (

group identity, such as ethnicity, “race,” or caste. Accordingly, the act of conversion 
convert, including the renunciation of one’s customs and traditions and 

conversion on the one hand, and/or maintaining “religious harmony” to prevent 
regulated religious diversity and, as noted by Rosalind Hackett, “often functions as the thorn in the flesh of the secular state” (

their own distinctive complexions, and are mediated through the state’s unwavering commitment to “pluralist secularism” ( –religious pluralism as its “constitutive foundation” and positions the state as the 
the parameters of ‘acceptable’ religious articulations and practices in the public 



Singapore’s multi religious landscape is largely characterized by “exclusivism, separation, avoidance and tolerance” (

limitations of the evangelical expansionist aspiration to establish an “Antioch of Asia” 

called 'modern West.’ Subsequently, the concept of ‘multiple secularities’ will be 



notion of “harmony’. It is argued that rather than presenting an epistemological 
state’s colonial 

What’s

religious beliefs and the marginalization of religion’s institutional role, which had 

realm of the individual’s imagination, with its universal truth claims either 

a ‘disenchantment of the world,’ for Durkheim, the increasing functional 
meant the weakening of religion’s integrative f
informed the main concept of secularization, arguing that “the theory of 



historically specific kind of Western modernization theory developed by Weber” 
teleological view of modernity or used the term “secularization” as a key analytical 

states, feeding into the normative understanding that “to be secular means to be fore by implication, to be religious means not yet fully modern” 
religion‘s inevitable privatization and decay, the past decades have shown that 

engendered new modes of “spiritual economies” 

a global scale. Processes of “missionization, migration, mobility, and mediatization” 



). Instead of merely becoming ‘the other’ of the secular, religion has provebroader societal changes that can function as an “effective site 
conditions of modernity” (The “stubborn persistence of religion in the global arena” (
hegemonic narrative of religion’s imminent demise and con

Presuming that “God is back” (the world just “as furiously religious as it ever was” (the time had come to follow Rodney Stark’s call and once and for all “carry the 
'requiescat in pace’” (

). Invocations of the “resurgence of religion” ( ), “de secularization” ( ), or “postsecularity” 



ure resembling the “Tower of Babel” (to use 

low Casanova’s (
‘the religious’; b) secularism as a type of worldview or ideology that can be both, a –



category (thus singling out ‘religion’ as its object of study), the latter operates on the 

intellectually “flawed”, but rather to critically interrogate the circumstances in which 
ost current scholarship has abandoned the idea of ‘the religious’ and ‘the secular’ as constituting a fixed and mutually exclusive binary opposition, asking 

and conceptual interrelationship between the “formations of the secular” and the 



Asad (2003) thus points out to the inherent paradoxical structure, or “ideoinversion” of European secularization processes, arguing that ‘the secular’ first 
while later becoming the modern antonym of ‘the religious’ per se.
specific Christian experience of Western European secularization “into a universal 
consciousness” (

theological connotation, the secular evolved into “the 
scientifically and politically, the nature and boundary of religion” (

phenomenon to be studied ‘objectively’ from the outside, thereby helping to 

consequently reveals an epistemic predicament, as the claim to ‘religious neutrality’ – –
). Finding a ‘meta secular’ 

genealogy and speaks “outside the hegemonic presence of the secular” (
fact  that  the  ‘secular’  observer  is  always 



tes tends to reinscribe “a secularist worldview and therefore is part of the problem that it aspires to understand.”

secularization arguments “appear to be a default position at the border of the academic, the journalistic, and the political.” They feed into public debates that can 

force whose power partly derives from a subjectified “moral narrative of modernity” that projects onto chronological time an emancipatory view of “human selftransformation” and liberation from “false beliefs” and “fetishistic displacements”. In 
of religion’s societal significance and ulti

formation that conceives religious decline as “normal” and “progressive”, that is, as a to be a “modern”, “enlightened” 
is itself an expression of the “postreason, and scientific progress” and, as such, helps to create the very situation it tries 



intention to provide a ‘diagnosis of the present time’ (German:
sociological inquiry is neither grounded on ‘objective’ truth claims nor does it try to 

argued by Gorski and Altınordu (

refers to such causal accounts negatively as “subtraction stories”, in that they presume a linear development of human “progress” from primitive piety to 



“conditions of belief” over the longue durée by asking: “why was it virtually 
many of us find this not only easy but even inescapable?” (
Western secular modernity has brought about an “immanent frame” whereby 

modern “porous self” that was open to being influenced and determined by natural and supernatural forces to a modern “buffered self” constituted through a carefully maintained boundary between the interior 

ld be mistaken to understand Taylor’s magnum opus as providing a global theory of secularity. On the contrary, in his introduction to A Secular Age titled “What does it mean to say that we live in a secular age?” Taylor explicitly confines his analysis to “’we’ who live in the West…or otherwise put, in the North Atlantic world” 1). Taylor’s 



based on extensive evidence, derives its validity through a “narrative truth” that does not claim a “factual one one correspondence with reality.” Rather than prop
modern Western secularity that is, in his own words, “more convincing” than“subtraction stories” he criticizes. Hence, what Taylor offers, is an “affirmative genealogy of modernity as experienced by ‘the West’” that is firmly anchored within the “cultural imaginary”  of the European Latin
that it can be problematic to apply Taylor’s narrative to so

, Taylor’s self confined “we” suggests that “secularity is a cond
African societies…appear as anomalies against the Western norm.” : 259), “[i]f the 



secular/religious binary doesn’t work as a practical account of West/nonrelations, it’s because the West has never been constitutively secular and the nonWest has never been constitutively religious.” I

outside of it. Birgit Meyer, for instance, argues that contrary to Weber‘s notion of the 

landscape lies in the „pietization of everyday life,” which he sees as a consreligious revivalism that promulgates a new orthodoxy to counteract the “secular” 

he terms the “magic of modernity.” 

European context, concepts such as “religion,” “secularism,” “esotericism” or “spirituality” arose interactively out of imperial and 



specific differentiations between the “sacred” and the “secular” in pre

According to Nilüfer Göle, we should therefore give up on “rWestern model and measuring its gaps and deficiencies” and instead focus “on the ways secularism is semantically adopted, politically reinvented, collectively imagined, and legally institutionalized” in various p

us to decenter the Western “ownership” of secular modernity as an originary project 

). On the contrary, what we are witnessing is the “weakening of the hegemony of the secular” as both the dominant epistemic paradigm in the social 

publications across disciplines that envision the coming of a “post secular” condition 

called ‘modern West’.



has rightly pointed out, the term “postsecularism” is polyvalent, and the theoretical 

the attempt to transcend the binary distinction between the “religious” “secular” and rethink the dialectical tensions between religion and secular notions of modernity; and a call to move “post” (beyond) current secular epistemological 

he religious ‘other’ within the public sphere and in academic discourse. Yet, despite 
Parmaksız 2016

s  risk “to perpetuate the secular entrapments [they] aspire to resolve” (



points out to the irony that “the conceptual resources and manoeuvres of postsecular 
in question,” concluding that “on the whole, the postsecular turn is about exploring ways of thinking and acting that are (inclusively and modestly) secular” (

has thus influenced research agendas in so far as it is precisely the “empirical anomaly” of religious persi

sufficient “immanent frame” as pr

what has effectively “been there for quite some time” (
predominantly take the form of a ‘diagnosis of the present’ and, in doing so, tend to 



‘condition’ or problem in contemporary society, analyzing its cause, and prescribing 
another, thereby “oversimplifying the complex nature of social life by taking up one theme and making it a ruling one.” Hans Joas (as “monothematic analysis,” criticizing timeor postsecularity) for remaining “chronically unclear” about whether they are “dealing just with a change in cultural currents or also with asocial structure.”

at “the meaning ] of the term” (or claiming that “the postsecular condition is quite diverse and internally rentiated” (

thus dismisses “‘postsecularity’ as a construction of the intelligentsia, no doubt 
data”. Against this background, it can be argued that the postulation o



” – the ‘real’ one or the scholarly one?” And more 

‘post’ prefix to an assumed fundamental epochal transition 
n thus be seen as another “wishful illusion of an exit from the present mire” (

“recognizes  religion’s immanence and the transcendental qualities of the secular” 
into an “intellectual rehabilitation” of the religious (

“triumphalism” with which some scholars have endorsed religion’s ‘new’ significance 
liberal secularism, where “religion now appears as a space of freedom, and secularism as an instrument of regimentation and exclusion” (The postsecular quest to redeem the “West” from the broken promises of the grandnarrative of secularization has thus the tendency to resort to a new “metaphysics of secularism” that ascribes to seseeks to dismantle secularism’s modern dictates and inherent power and knowledge 



providing an answer to the diagnosed ‘crisis of secularism’ which has come to 
does the ‘post’ 

argue that postsecularism may be more valuable “as a critical methodology” for rewriting the narrative of (Western) secular modernity “than as an indicator of social alities.” The question whether we have entered a postsecular phase, or, to invoke 
not one that “social scientists qua social scientists can answer” ( Altınordu 



correction of intellectuals’ previously held positions “who […] felt justified in considering religions to be moribund” (

called ‘postsecular turn’ has not yet resulted i
haunt the scholarly and public imagination. Stitched together like Shelley’s – to invoke Gorski and Altınordu’s analogyAltınordu 2008 –meaning over time, beginning “as a product of scientific hubris, which sometimes 
denounce secular humanists and beckon religious ideas back into the public square.” Hence, if one is willing to accept that ‘Frankenstein’ is still alive and well among us today, we can ask with Gorski and Altınordu ( .): “What is one to dmonstrous theory?”



t once “contingencyculturally informed and thoroughly comparative” (

“the diverse patterns of differentiation and fusion of the religious and the secular and the religions of the world” 



analyzing the cultural constructions of ‘secularities’ and their variati
authors propose to use ‘secularity’ as an inclusive analytical term that encompasses “the institutionally as well as culturally and symbolically anchored forms and en religion and other social spheres” 
cultural expressions and social practices of ‘secularity’ become manifest in diverse 
sphere, material spaces and people’s everyday lifeworlds (

political understanding of secularism by (1) focusing on the “religious distinctions” and the specific meanings attributed to 

rom Shmuel Eisenstadt’s concept of multiple modernities 

“different cultural logics that document specific social histories of conflict” and 
which “are inevitably linked to the political and cultural contexts in which they emerge” (



and “thus invariably embedded in power relations” that “involve a variety of social and political actors and social movements, often with antagonistic agendas” ( ), secularity can, therefore, be defined as a ‘problem space’  

“critical junctures” in history, the competing cultural meanings of secularity held by 

types of “motifs of secularity,” that correspond to the reference problems and which they formulate in terms of “secularity for the sake of...”: (1) 

Furthermore, the motifs of secularity can feed into different “guiding ideas” 



point out, “gui
question”. They allow for a variety of possible constellations that at once may “restrict the dominance or even the development of a guiding idea” (

thereby pushing other motifs to the background. Following the authors’ 
common “reference point” and “develop a binding social thrust for certain historical periods” that may give rise to the establishment of temporary shared “’cultures of secularity’[…] across otherwise existing lines of difference” (

of…

…individual
…balancing/accommodating
…social
…the



However, despite the apparent strength of the ‘multiple secularities’ approach 

secularism “understood as state regulation of religion as articulated in constitutions, laws, and policies.” Koenig thus advocates taking into accou

structural dimensions of various “regimes of secularity” that “differ greatly in the range, degree and form of ‘religious options’ they permit or encourage” (



and “beyond its civilizational focus on the historical legacies of Christendom” (
environment, thus “recognizing that one context will offer simultaneously similar and different expressions of a particular phenomenon from another” (



 

 
 

 

state to the challenges of ethnic and religious plurality. As a “child ” (

that has been ranked as “the most diverse in the world" (

In an important way, the colonial structuring of Singapore’s diverse 
formed the basis of Singapore’s postcolonial multicultural framework that 

Minister’s



institutional level and in public discourse. Consequently, Singapore’s pattern of 

Singapore’s society can hardly be considered secularized. With almost 80 percent of 
state’s social fabric, manifested in a rich diversity of beliefs and state’s inherent multicultural disposition. that Singapore’s rapid economic development since independence 



competitiveness, Singapore’s citizens generally exhibit strong beliefs in metaphysical 

ative of secularization, Singapore’s path to modernization has neither brought 
). As a “nation of believers” (main integral to Singapore’s national identity.

religious differences has become a key imperative for Singapore’s political 
implemented a formal separation of ‘church and state.’ 
Singapore’s secular model of governing religious communities is driven by the 

legislative powers to defend the status quo and keep religion out of the “secular” 
environment where religion forms a vital part of people’s everyday lives and assumes 



their interests in relation to the state. Singapore’s corporatist form of managing 

various ways, labeling it at once as “accommodative” ( ), “pragmatic” (), “intrusive” ( ) “assertive” ( ), “electoral” ), “pluralist,” or “patronage” (
emphasizes a different quality of Singapore’s distinct regime of secularism. 

communal/national interests and is guided by the state’s ideology of 
which is informed by the government’s perception of the potSingapore’s heterogeneous disposition and prompts the state to regulate the 

that emanates  from Singapore’s  postcolonial  
by opting for a ‘non liberal’ 



to…)…
…balance/accommodate
…social

‘liberal’ ‘non liberal” …maintain
As should be clear, my adaptation of the ‘multiple secularities’ 

aberration from the framework’s original intent, my purpose of focusing on 

ng from a “social history of conflict” where different concepts of the secular 
origins of Singapore’s secu



contexts that have shaped Singapore’s approach towards governing religious efore delineating the different strategies that inform the government’s 
racialism…is

The origins of Singapore’s legal and bureaucratic framework for managing religion 

–e merger eventually resulted in Singapore’s secession from the union and sudden 



Both were determinant for Singapore’s postcolonial nation
“how to forge a national unity” (

Singapore’s 

the development of Singapore’s secular state formation and its postcolonial model of 
 Similar to other colonies of the British Empire, ‘race’ was an essential 
Grounded on stereotypes regarding the supposed ‘inherent’ predispositions of each 



elevated the “hardworking” Chinese majority to positions of economic power, conceived the Malays as “lazy natives” to be patronized, and the Indians as a source of cheap and docile labor 

t of ‘race’ was, therefore, not only a discursive device to legitimize political hegemony, but also “inextricably 
production of the colonial subject].” Through its racial policies, the British colonial 

However, as much as the colonial state’s rationale of governance was geared 
concomitantly displayed a “lack of interest (even disregard) for the private lives of its subject” (
regarding the administration of ‘native’ traditions and religious customs that was 

interference meant that “[…] the major ethnic groups were left to their 



—and mosques, hospitals and setting up vernacular schools”. Unlike their 

an incidental and peripheral matter as long as it did not impact “the maintenance of law and order in the public domain” (

officials often “f
ic opinion or simply by choice.”asingly pragmatic need to “properly” manage the religious domain, 



“exhorted British authorities to take charge of the administration of Muslim marriages and divorces.” Other examples for the colonial management of 

towards the “heathen” argues, “the 
in the [colony]”. What em

). As such, the colonial context was arguably “conducive for religious activity” and fnot for all religious actors alike. Ironically, the ‘downside’ of the general hands



differences but the result of Singapore’s colonial state formation 

PAP government further cemented the colonial practice of “ascriptive ethnicity” 

the nation’s “founding myths” (national imagination and renders ‘race’ as the primary means of cultural and social 

colonial origins of Singapore’s 

terms ‘race’ ‘multiracialism’‘ethnicity’ ‘multiculturalism’, “Forpractices.” ‘culture’,



Singapore’s pre

framework of multiculturalism that emphasized “the need for the equal recognition of racial difference” (51). Projecting itself as the primary advocate for decolonization, e PAP’s discourse on multiculturalism was thus framed as a “direct antithesis to colonial ideology and policy” (45), offering a “legitimate alternative” (51) to the existing colonial racial hierarchy that persisted during Singapore’s decolonial period. 
into “a conservative management and control of ethnicity via a politics of racial ascription and rigid maintenance of racial boundaries “(46), now officially termed 

manifesting Lee Kuan Yew’s vision as proclaimed on the day of Singapore’s 
1,  

 

 

 

 



“perceived as autonomous of society, and as the neutral agency seeking the stability, ociety through efficient management”. Such a state is “not subject to challenge from popular or particularistic demands” (
the government’s developmental goal

). As a result, Singapore’s political system has commonly been c
at once maintains its monopoly of political power and prioritizes “the community’s ies” (

government’s
“sanitize”“high culture”

“demonized”



…
–The motif of Singapore’s vulnerability became an essential part of the scripting of the 

harmony and political stability as “the basic and irreducible requirements for rapid and continuous economic growth and ultimately national survival” (
thus provided the narrative material for formulating an “ideology of survivalism” 

multicultural ‘national’ order ( ). Singapore’s corporatist multiracialism, efore, functioned at once as an essential instrument for consolidating the state’s 

a distinct ‘Asian’ communitarian polity (under the guiding principle of ‘unity in diversity’, the four CMIO communities were 

Singapore’s Singapore’sa “coherentidentity” ‘Asian’government’s “morelife”“[t]raditional society”



argues that Singapore’s interventionist practice of governing diversity reflects a “hard” form of multiculturalism which emphasizes the recognition of differences and “mild multiculturalism” 
Unlike ‘mild’ multiculturalism, “where different modes of derepresentation are available to reflect independent group interests,” Singapore’s 

: 61). Accordingly, Singapore’s ‘hard’ multiculturalism reinidentity through the CMIO framework while recognizing the state’s primacy in 
epitomized by former Prime Minister Goh Chok Tong’s metaphor of “four les”:

Singapore…is

communities…
Singapore’s postcolonial politics of corporatist multiculturalism and ‘ideology of survivalism’ have profoundly informed the government’s rationale for managing 



state and religion is not explicitly written into Singapore’s Constitution. In contrast 
a principled stance of separation between church and state, Singapore’s form of 

separation of state and religion, Singapore’s legal and political strategy to manage religious communities is conditioned by the government’s imperative of treating all 



qually and guided by the idea that “religious freedom intimately requires a thoughtful and calibrated intersection of rights, regulation and responsibility” 
religion that simultaneously aims to maintain “a sense of equity among the religious groups” n this sense, the nature of Singapore’s secular framework might best be described as pragmatic, wherein the state “seeks to 
governance” (

clearly circumscribed, the government’s self



‘common space’

government’sSingapore’s

Singapore’s ‘quasi secular’
Altogether, Singapore’s secular model of control, cooptation, and cooperation 

points out, despite the state’s insistence on the separation between religion and 
at in Singapore, “religion is already and inherently about politics.” The close entanglement of the state with religion thus raises the question about the nature of Singapore’s constitutional, 



propagate one’s faith as fundamental liberties. This includes the right for each religious group “to manage its own religious affairs, to establish and maintain 
and hold and administer it in accordance with law” [Article 15 (3)]. Furthermore, 

Constitution must “also allow for unequal treatment to the extent necessary to equality” (
the government to continually care for the interests of “racial and religious minorities” while recognizing “the special position of the Malays” as the indigenous people of the country and the responsibility  of the government to “prsafeguard,  support,  foster  and promote” Malay 

“Minorities and of Malays” “(1)

language.”



principle under Article 12, they also point towards the government’s imperative of cing “religious freedom and religious nonto accommodate religious autonomy and the protection of religious minorities” (
As much as the discourse on religious equality reveals the government’s 

Singapore’s communi

provides that the rights guaranteed under Article 15 do not “authorize any act contrary to any general law relating to public order, public health or morality.” 
subjected to a “belief action distinction,” meaning that religious adherents are 

h beliefs that contradict Singapore’s laws or run counter to public 
though the Singapore courts, as yet, have not judicially considered issues of ‘public health’ and ‘morality,’ several court decisions in the past have affirmed the limitation 
instance, the Court of Appeal argued that “Article 15 ta
framed in a wider social context of maintaining unity as one nation” (Nappalli 1999: 

, 1994), then Chief Justice Yong Pung How declared that “[t]he sovereignty, 



counter to these objectives must be restrained” (Yong 1994, as cited in

in contrast to “liberal” states, religious freedom in Singapore is not recognized and 
common good and justified “on the basis of its value to broader community interests” and the pragmatic “need for peaceful coexistence of different religious groups under conditions of religious plurality” (ib

and determine the parameters of ‘appropriate’ and permiss

Both cases involved members of the Jehovah’s Witnesses, whose Singapore congregation was 



religious organizations to register either as a “specified society” (i.e., one that 

feature of the government’s administrative repertoire for 

comments or promoted teachings that are regarded as inimical to Singapore’s religious harmony.



’s acute landstate;  second, Singapore’s high population density and total urbanization; and third, the state’s monopoly over land use and land redistribution 

As part of the URA’s master zoning plan, the government designates parcels called “Places of Worship” in newly developed town centers, which are 

in functionalist terms and as “subordinate to the planning requirements of the 



national development agenda” (

As much as the government tends to treat religious sites as “no different from other buildings” in urban planning (

intrusions by averting foreign and local businesses from “muscling in on space reserved for religion” (

see “Guidelines for use of commercial spaces for religious purposes” 
“Guidelines for Non

https://www.ura.gov.sg/Corporate/Property/Business/Change-Use-of-Property-for-Business/related/Commercial-spaces-religious-purposes
https://www.ura.gov.sg/Corporate/Property/Business/Change-Use-of-Property-for-Business/related/Commercial-spaces-religious-purposes
https://www.ura.gov.sg/Corporate/Guidelines/Circulars/dc12-07


ill not finance the site’s 

story building. It is hoped that these hubs will optimize Singapore’s 

In addition to bureaucratic measures, Singapore’s a variety of legal instruments that can be invoked “in the event of ‘subversive’ and ‘illegitimate’ use of religion, or in instances of incitement of religious disharmony” 
Singapore’s legal arrangement for governing religious affairs. Under the Act, the 

https://www.mnd.gov.sg/newsroom/press-releases/view/new-tender-framework-for-place-of-worship-land
https://www.mnd.gov.sg/newsroom/press-releases/view/new-tender-framework-for-place-of-worship-land


Introduced in 1990 “more in sorrow than with joy,”government’s growing concern over tendencies of overzealous proselytization and 
involvement of lay Catholic social workers in a ‘Marxist Conspiracy’ and the 
summarized the government’s motivation for passing the Act as follows:

 

As a “unique feature in the legal landscape of Singapore”

“In
harmony”



consolidate the state’s authority in defining the boundarFollowing Tey Tsu Hang, the MRHA is thus primarily designed to “nip the budding religious discord” while removing religious influence from political 
emptive measure that “widens the options” of the government in exercising 

performativity that “enabled a public process by which the state reiterated and revitalized its version of Singapore's precarious stability.” The broader disco
confirming the state’s “unchallenged role [as] a neutral, secular arbiter in policing ing religious harmony in Singapore” (

don’t



religious polity, thereby underscoring the state’s key imperative of 

amendments are meant to address the government’s increasing concern about the 
the domestic religious landscape. Viewing both as potential threats to Singapore’s 

 

https://www.parliament.gov.sg/docs/default-source/default-document-library/maintenance-of-religious-harmony-(amendment)-bill-25-2019.pdf
https://www.parliament.gov.sg/docs/default-source/default-document-library/maintenance-of-religious-harmony-(amendment)-bill-25-2019.pdf
https://www.parliament.gov.sg/docs/default-source/default-document-library/maintenance-of-religious-harmony-(amendment)-bill-25-2019.pdf


“communications activity”

“atheists,
citizens”

person’s



“threaten order”

simultaneously tightening, expanding, and supplementing the Act’s legal framework 

“Where an offence under section 17E or 17F is committed by a person o
committed in Singapore.” Such extraterritorial jurisdiction not only adds another 

rganizations against foreign influence but also showcases how “[t]he very real 
jumped to the global scale” (
individuals alike. The government’s determination to expand its legal protection to f religion, particularly to those “who share a similar sexual orientation,” is timely, considering ongoing controversies 
reading of the Bill, the enactment of section 17E “sends a strong signal that the 



unacceptable in our society.”

Singapore’s form of secularism is marked by strong state interventionism and firmly 

unidirectional view falls into danger of reiterating “stereotypical characterizations of 
authoritarian government”. While it is certainly true that the state’s administrative and legal apparatus has “restricted the constitutional and civil rights of Singaporeans d public order” (actors have equally found ways “to negotiate this labyrinth of officialdom, gulatory, interventionist mechanisms” (

“create an environment within which specific features of religiosity are enabled” (ibid: 23). ) point out, religious groups “may refashion and 
defined as “secular”’ into their organizational ontologies and practices. As such, 

https://www.mha.gov.sg/newsroom/in-parliament/parliamentary-speeches/news/second-reading-speech-for-the-maintenance-of-religious-harmony-amendment-bill-speech-by-sun-xueling-senior-parliamentary-secretary-ministry-of-home-affairs-and-ministry-of-national-development
https://www.mha.gov.sg/newsroom/in-parliament/parliamentary-speeches/news/second-reading-speech-for-the-maintenance-of-religious-harmony-amendment-bill-speech-by-sun-xueling-senior-parliamentary-secretary-ministry-of-home-affairs-and-ministry-of-national-development
https://www.mha.gov.sg/newsroom/in-parliament/parliamentary-speeches/news/second-reading-speech-for-the-maintenance-of-religious-harmony-amendment-bill-speech-by-sun-xueling-senior-parliamentary-secretary-ministry-of-home-affairs-and-ministry-of-national-development
https://www.mha.gov.sg/newsroom/in-parliament/parliamentary-speeches/news/second-reading-speech-for-the-maintenance-of-religious-harmony-amendment-bill-speech-by-sun-xueling-senior-parliamentary-secretary-ministry-of-home-affairs-and-ministry-of-national-development
https://www.mha.gov.sg/newsroom/in-parliament/parliamentary-speeches/news/second-reading-speech-for-the-maintenance-of-religious-harmony-amendment-bill-speech-by-sun-xueling-senior-parliamentary-secretary-ministry-of-home-affairs-and-ministry-of-national-development


imposed constraints by adopting a “secular” identity in its formal relations with the public and state institutions. By emphasizing the “non religious” aspects of its organization and consciously aligning itself with the government’s 

organization’s “religious” elements to the domestic realm by establishing private called “Buddha halls”) in residential properties, and in doing so, have transformed officially recognized “secular” spaces into “sacred” ones, without the 

Lim’s case study closely mirrors Sinha’s“home temples” proliferating within Singapore’s secular and highly regulated urban 

jungle stretches with a temporary sacred meaning, thus “’messing’ up the carefully ced boundaries between secular and sacred sites” (ibid.: 472). 
d worlds that “exist alongside and within highly instrumentalist and pragmatic frames of Singaporean society” (ibid.: 485). Lastly, and 



defined “secular” spaces (e.g., 
ave “secularized” their organizational 

ontrol. Nor should they be taken as evidence of the government’s limited 
crossing exist within Singapore’s tightly 

the first place. While the government might exercise a nearly totalizing “culture of control” (to use its coercive power to constrain religious ‘malpractices’. Indeed, in many ca
common good of harmony, or run against the state’s economic and urban 

y ‘submission’ to state regulations as a necessary condition for  achieving  their  ends and accept them “as  inevitable within the context of a multireligious, secular and urban society” (points out that, “[t]o a large extent, state regulation of the religious domain (via 
and   legitimized   amongst   lay   Singaporeans.” Confirming Sinha’s observation, a 



citizens, who are comfortable with the status quo and the state’s ongoing 
the state’s ‘soft power’ in maintaining religious harmony is a question I will address 

While ‘hard’ law instruments such as the MRHA form part of the government’s coercive legislative framework and thereby “reinforce the abiding policy position of secularism as a central principle of Singapore’s political governance” (
means or ‘soft’ law measures. 434), “[s]oftlaw norms are 
subject to looser internal ‘sanctions' inducing compliance, such as peer pressure or .” As noncontain “recommendations or hortatory, programmatic statements” that take the form of “informal rules, such as circulars, codes of conduct and white papers” (ibid.) 
Singapore’s ‘soft’ form of governance seeks to ‘nudge’ people towards the desired 

‘hard’
‘nudging’ people’s



power to ‘translate’ values embedded in ‘hard’ laws into palpable 

consultations with national religious bodies and the general public, it contains a ‘set 

other’s
The formulation of the DRH reflects the government’s gradual shift from relying 

law instruments into the government’s policy apparatus was the 

process of developing the “heartware” needed to raise the receptiveness of state’s 



been in influencing the citizens’ behaviors and 
Singapore’s idiosyncratic practice of so called ‘out bounds” (OB) markers has 

, the constant reiteration of Singapore’s vulnerability and mythologizing  of its ‘violent’ past has fostered a culture of deterrence and self
government’s efforts to sanitize the public sphere from political contestation have 

, “a 
any racial and religious infraction” and delegates the r
resulting in a ‘minimalist’ understanding of tolerance a
productive effects by raising the levels of “suspicion, resentment, and division” with ential to impede “true integration” and the creation of a more deeply
thus advocate opening up the discussions about sensitive issues that would “allow 
mechanisms to deal with them based on the spirit of respect and tolerance.”

‘off limit’ ‘soft’



of religious difference. As argued, Singapore’s form of secularism 

153) points out that many of the “cultural behavior constraints” affecting inter
government’s promotion of a more inclusive interfaith dialogue as a means to anchor 

performances  such  as  joint  prayers  or  visiting each other’s places of worship.

the fact that underneath the performative veneer, Singapore’s multi
Baha’i

https://www.ircc.sg/commitment


landscape is mostly characterized by “exclusivism, separation, avoidance and tolerance” ( ure of Singapore’s religious 

anyway…It



adequately and, as it is hoped, “enrich intercritical inquiry into religious ideas and articulations” (

are “guided by reason, informed by evidence and driven by compassion.”

of religious harmony from one of order to one of “complementariness” that requires “more than just passive tolerance” but also entails “active obligations upon groups and individuals to mutually adapt to avoid disharmony.” By extending its influence beyond the state’s coercive power regime, religious harmony has, therefore, become 

https://humanist.org.sg/


“part of the practical features of everyday life in Singapore” (ibid.: 982) and 

other’s
‘beyond tolerance’

difference (understood here in its original sense as “to bear with or endure”) to the of a direct confrontation with the religious ‘other’ through strategic 

of an ‘authoritarian’ regime. As pointed out, the power of soft law lies precisely in its 



civility. Far more than ‘just’ an instrument of state control, religious harmony functions as a normative code of conduct that at once guides people’s social 
be employed by religious groups and individuals as a “” to demand others to refrain from certain activities that might deviate : 981). As Neo argues, “groups and individuals invoke harmony to explain and justify behavior, as well as to make claims upon one another” 

breached the ‘out bounds’ markers or are seen as posing a ‘threat’ to the public 
ligious harmony equally tends to produce echo chambers that are “hypersensitive to alterity” ( ) and encourage a “culture of offendedness” that 

pore’s public 

evangelist Lou Engle of having “crossed the line” by allegedly making anticomments during his appearance as a guest speaker at the annual “Kingdom Invasion 



Conference” organized by Singapore’s Cornerstone Community Church (CSCC). 
were “taking over the south of Spain,” and in  his dream, he would “raise up the church all over Spain to push back a new modern Muslim movement”. For the aof the article, Engle’s statement seemed to suggest that Islam was posing a threat to Christianity that needed to be curbed, thus highlighting “the growing influence of the Christian right in Singapore’s society” (ibid.). The report, titled 
preach in Singapore, despite being known to hold “fundamentally extremist views” According to the author’s view, this amounted to a “double standard” as just a year before two Islamic clerics had been banned from entering Singapore on the grounds that their “teachings run counter to Singapore's religious values” (
allegations were true, it would take “firm action,” while reiterating the government’s position that it does not “tolerate any person undermining Singapore's social, racial and religious harmony” (
claiming that it constituted a “scurrilous attack” and contained a “seditious tendency” that “denigrated the Christian faith” and was inflammatory in “stirring up religious 
Muslims” (main host of the conference, also clarified that Engle’s comment was taken out of , stating that the “new modern Muslim movement” referred explicitly to the 



of Singapore (MUIS), acknowledging that Engle’s statement was insensitive and had 

the church’s commitment to 
the apology and expressed their intent to “move on and look forward to a more constructive and healthy relationship”  (
appreciation “of the measured response to this controversy shown by the leaders and ommunity in Singapore,” noting further that “their gracious acceptance of Rev Yang’s apology shows a magnanimity which bodes well for interreligious harmony in our nation” (

, “administered a stern warning/advisory to the 
oreign Manpower Act (under which Mr. Engle’s Miscellaneous Work Pass (MWP) was granted),” thus putting an end to the ‘Kingdom Invasion controversy’.

government’s decision to cancel the concert of the Swedish black metal band Watain 
the concert, raising their objection to the band’s lyrics  and beliefs that were seen as vilifying Christianity “in a seriously offensive manner” (

https://mothership.sg/2019/03/lou-engle-islamophobia-ban-mha/


“against public order interest” if the government allowed the concert to go ahead, stating that the band’s history of denigrating religions andthe “potential to cause enmity and disrupt Singapore’s social harmony” 
invited to speak at Singapore’s largest 

thread on the online forum Reddit titled “New CreDivisive Views." Digging deeper into Stringer’s past, Tan had found several online 
, that “Islam is still 

invasion of the west.” For Tan, Stringer’s religiously divisive views were “antithetical to Singapore’s secularism” and “worse than the statements that eaLou Engle a ban.” He concluded that

Stringer making any “statement of concern during his sermon” at New Creation 
government’s reply, Tan started an online petition to “Ban Col Stringer from ingapore” for the sake of “maintaining Singapore's religious harmony,” 

Stringer’s

https://old.reddit.com/r/singapore/comments/azp50u/new_creation_church_guest_speakers_
https://old.reddit.com/r/singapore/comments/azp50u/new_creation_church_guest_speakers_divisive_views/
https://www.change.org/p/jeremy-tan-ban-col-stringer-from-preaching-in-singapore


gapore’s Formula One Grand Prix and captioning it with “Dang! 2 huge obstructions decided to appear out of nowhere” (
apology “for the distress” the video had caused. According to Phua, however, the 
group but had been “misinterpreted” and “taken out of context.” She clarified that the term “obstructions” only referred to the height of the two men who were taller than 
malicious intent to Phua’s post and believed she had simply been highlighting the men’s height, not their race or religion. The increasingly heated online firestorm, 

… don’t don’t
 

 The YSA’s proactive intervention received wide acclaim, not least from the Sikh Advisory Board, which praised the young men's actions as a “First World response to a Third World incident” (

https://www.facebook.com/permalink.php?story_fbid=2655918301125859&id=6823228684
https://www.facebook.com/permalink.php?story_fbid=2655918301125859&id=6823228684
https://www.facebook.com/permalink.php?story_fbid=2655918301125859&amp;id=682322868485422&amp;__tn__=H-R
https://www.facebook.com/permalink.php?story_fbid=2655918301125859&amp;id=682322868485422&amp;__tn__=H-R


referred to the incident as embodying “the spirit” of 

construction of ‘out bounds’ markers in defining the limits of acceptable conduct 



beyond the ambit of the state and often tend to “cross the constructed boundaries of [the] official religious sphere” (

background, Singapore’s secular governance of religious diversity through  a “firmhand and gentle nudge” (

diversification of Singapore’s social landscape has also engendered a “new era of cultural and value pluralism” (



has created new societal fault lines that not only challenge the state’s imperative to 

Hence, although Singapore’s form of state secularism seeks to “fix permanently the social and political place of religion” in society (
processes and contestation despite and also because of the state’s hegemonic 
able to maintain its ‘secularism with a soul’ model and manages to accommodate the 

–
aptly pointed out, Singapore’s separation between secular politics and religious traditions is not a natural condition of modernity, but “merely a punctuated, 

of the state” 
idea of Singapore as an “Antioch of Asia”, a topic to which I will turn next.



“”

“as it is,” postcolonial formation as an outcome of multiple “relational processes” (cf. 
state’s plural religious landscap

“thought of”
Christianity’s disposition as an ethnically “neutral,” 



“ ,”

“ ”
dominant force within Singapore’s 



«…to ‘Christian’
educated…»

Protestant Christianity occupies a distinct position within Singapore’s 

dominant ‘Asian’ religions officially

Singapore’s regime of 
“

”

Singapore’s The image of Christianity as a cosmopolitan yet “culturally deracinated” 
3), “Christianity home).” 

“other”



tool to “showcase Singapore’s unique historical roots and ties to the rest of Asia” Through its destination brand “Singapore – Passion Made Possible,” 
Singapore’s idea of multicultura state’s rich cultural heritage, constructed image of Singapore “as one of the most harmonious et” –different ethnic communities come together “as one people” to celebrate their 

Hindu public holiday Deepavali (or “Diwali”) is endorsed both as a religious and 
STB describes Deepavali as “one of the major cultural festivals in Singapore” that “marks the triumph of good over evil,” where “thousands of Hindu families in the city … transform t

y.”
colonial urban planning and today marketed as the vibrant epicenter of Singapore’s eritage: “Bright colours, tantalising aromas and the light of a thousand oil lamps fill the streets of Little India during Deepavali,” enticing both 

https://www.visitsingapore.com/editorials/a-kaleidoscope-of-cultures/
https://www.visitsingapore.com/festivals-events-singapore/cultural%20festivals/deepavali/#festivals-events-singapore
https://www.visitsingapore.com/festivals-events-singapore/cultural%20festivals/deepavali/#festivals-events-singapore


neighbourhood’s
Similar to Deepavali, the celebration of Hari Raya Puasa (or “Hari Raya Aidilfitri”), 
is a feast of “contemplation and celebration”:

—
it’s —

celebrations. The Hungry Ghost Festival (or “Zhong Yuan Jie”), on

is not gazetted as a public holiday but nevertheless promoted as part of the “rich traditions of Singapore’s Chinese population” that is deeply rooted in “Buddhist and Taoist culture.” As the STB explains:
period…Large ‘song stage’

https://www.visitsingapore.com/festivals-events-singapore/cultural-festivals/hari-raya-aidilfitri/
https://www.visitsingapore.com/festivals-events-singapore/cultural-festivals/hari-raya-aidilfitri/
https://www.visitsingapore.com/festivals-events-singapore/cultural-festivals/hungry-ghost-festival/


‘ ’

is neither explicitly promoted as part of Singapore’s ethno
e’s reputation as a cosmopolitan 

Singapore’s festive season typically starts in midup on Orchard Road; the city’s 
luxury brands. Promoted as “Christmas on A Great Street,” the STB invites visitors to join the celebration of “love, peace and joy” and step into “a wonderland filled with 

makers.” A “multitude of offerings”shopper in the “retail paradise” at the heart of the city state’s downtown area, tempting one to “indulge in luxury brands” or simply be “awed by the striking modern architecture” of shopping malls such as the ION Orchard with its “treasuretrove of global labels and fashion boutiques.” In the meantime, “Yuletidin full swing” at Gardens by the Bay, Singapore’s futuristic multi
area. Transformed into a “magical Nordic winter wonderland” during festive period, it hosts, among other “Yule themed” attractions, featuring “some of the season’s most iconic himself.” immerse themselves in the “nostalgic ambience” 

“renowned Christmas markets like Hyde Park in London” with its “charming, 

https://www.visitsingapore.com/festivals-events-singapore/annual-highlights/christmas-light-up/
https://www.visitsingapore.com/festivals-events-singapore/annual-highlights/christmas-light-up/
https://www.visitsingapore.com/festivals-events-singapore/annual-highlights/christmas-wonderland/
https://www.visitsingapore.com/festivals-events-singapore/annual-highlights/christmas-wonderland/


style wooden huts,” carousels, and carnival games, or experience the try “snow blizzard” in the tropics sponsored by Häagen Dazs™. While acknowledging the religious roots of Christmas as “a special day for Christians” to commemorate the birth of Jesus Christ, it is equally “a religious celebration like any other,” where everyone “regardless of religious beliefs … gets to take part in the anta suits and of course, Christmas presents!” 
foremost “a big —Eat and shop.”
 

‘Western’ cultural import that emphasizes Singapore’s status as a cosmopolitan 
replaced by Gucci, and the “tantalizing aroma” of a cup of teh tarik exchanged for a Dazs™ ice cream. Tellingly, t

Chinatown or Little India) or close to Singapore’s ‘heartlands’inside the city’s Downtown Core – Singapore’s economic success 

Singapore’s ‘heartland’
“heartland cosmopolitan’

https://www.visitsingapore.com/festivals-events-singapore/cultural-festivals/christmas/


epends on an “infrastructure of Christian public memory,” nor is it shaped by a “Christian seasonal habitus” as Pamela Klassen 
trees, Santa Claus, reindeers, and snowflakes) and its ‘nostalgic’ association with the 

state (where temperatures barely reach below 25℃) migh
population, the “reason for the season” (

allows anyone “regardless of religious beliefs,” and ethnic background to participate in the “magical” spectacle of the year's end festivities and indulge in whatconsidered Singapore’s favorite national pastime: shopping and eating.

have adopted a “flexible identity” that allows them to  

, Christianity’s global outlook has also created opportunities to preseitself as an inclusive community (as symbolized by the biblical figure of the “universal body of Christ”) that transcends ethnic and cultural barriers and thus aligns with 



government’s 

“imposition”

Raffles and Singapore’s Malay rulers, Sultan Hussein Shah of Johor and Temenggong 



–inhabitants upon Raffles’ arrival (

of the societies’ work took the form of chaplaincies 

the EIC’s acquisition of Singapore was essentially driven by its am
Britain’s strategic interests 



contrary, the EIC’s non
Protestant Christianity was left to play a marginal role despite enjoying the “colonial n in Singapore” (

e attributed to the EIC’s general lack of interest in Christianizing its colonial 

British and American overseas mission boards’ longtime 



temporary expedient to the problem of China’s inaccessibility. Consequently, most 

the” Middle .”



The emergence of a “maritime highway of Chinese Christian networks” (

Singapore’s –



34). By imparting “a modified version of Victorian cultural progressivism” that syncretized “Christian values with the commercial ethos and social ambitions of mmigrant population in Singapore”, mission schools were seen as an effective way to “transform the colonial other into a serviceable tool” for the British colonial 

however, were evidently evangelistic. Yet, given Singapore’s multi

exercising a “moral influence” that would a “gentlemanly virtue appropriate for Singapore’s mercantile immigrant society” while retaining 



increasingly seen as “an affordable means of enabling their children to acquire a 
careers under the colonial government” (
local Chinese society by educating and ‘civilizing’ the boys of Chinese elites to “match missionaries promoted in the schools” 



Brethren’s practice of inclusive leadership and inclination to form local 



–

Sung experienced a “born again” epiphany leading to his 
and embarked on a new career as an “itinerant musician evangelist” (

). Sung’s revival campaigns 



a ‘double alienation’—

Sung’s appeal was 
His “participatory emotion” induced by performance, music

Sung’s
According to Andaya, Sung’s “Chineseness” and imparting of a vibrant faith that 

and theological liberalism, Sung’s revivalism threatened established missionary churches by introducing “radical new social practices and self ” (



: 402). As such, Sung’s campaigns pa
agents of Sung’s 

establishment of the People’s Republic of China



Scripture Union’s Inter



Japan’s

Singapore’s



Singapore’s political

However, Singapore’s membership in the union turned out to be short
e and Malaysia’s ruling Malay

prompting Singapore’s then Finance Minister Goh Keng Swee to secretly open ent in Kuala Lumpur on Singapore’s possible 
Commissioner, which sealed Singapore’s secession from Malaysia and culminated in 

‘Malaysia’



Singapore’s declaration of independence on 9 August 1965. In hindsight, Singapore’s 

Nevertheless, Singapore’s “bloodless coup” (
ended “two years of frustration and disappointment” (Yew it was likewise a “moment of anguish” that had buried his longin merger as the only possible solution for Singapore’s survival in Asia’s emerging 
Singapore’s political leaders not only found themselves “in possession of a state they considered nonviable without a corresponding nation” (

). Indeed, before becoming Singapore’s first ter, Lee Kuan Yew pronounced that “in the context of twentiethcentury Southeast Asia, island nations are a political joke”, dismissing any form of independence as a “political, economic, and geographical absurdity” (Yet, once a fait accompli, the task to “build a nation from scratch” (

Singapore’s ‘economic miracle’Singapore’sSingapore’s



might have inherited one of the “most prosperous cities in the British Empire” (
–

Singapore was, in the words of Goh Keng Swee, then acting Minister for Defense, “a 
towards a destiny we do not know yet” (quoted in 

Singapore’s
Skrbiš 2008

Singapore’s “no



‘organic nation’”“doubleminority”,

Singapore’s
“Third China”

Altogether, and as aptly pointed out by Tim Harper, Singapore’s diasporic condition testified to “the difficulties of state’s claims to cultural and linguistic exclusiveness” (Singapore’s leadership had to forge a national identity that“ideational and interactional bonds that formerly tied people” to their ancestral ‘homelands’ and fundamentally reshape the “felt primacy of places in people’s consciousness” by replacing it with the abstract concept of a ‘nation’ defined by 
a “reason for the new state,” universal concepts had to be f“concurrently transcend and suppress ethnic differences” and organize Singapore’s 
geopolitical positioning thus defined the parameters of Singapore’s postcolonial 



state’s

“a society”state’s
‘politics Singapore’s“tightly

interest” ‘rugged society’
Singapore’s “ideologysurvivalism” “siege mentality”state’s ‘traumatic’



Singapore’s

Singapore’s
government’s state’s

“decliningrelic”
government’s

state’s
Singapore’s Yew’s



[…]

consciousness….I[…]
From the government’s perspective, Christian organizations provided a large pool of 
congruent with the state’s imperative of cultivating a disciplined citizenry. The 
agenda of building a ‘rugged society’ and, above all, to ensure the Party’s political 

valued the unique ‘Christian’ quality of the mission school’s moral 

above all, nurturing the nation’s hum

https://www.dict.cc/englisch-deutsch/raison.html
https://www.dict.cc/englisch-deutsch/d%27%C3%AAtre.html


‘foreign import’

“havingsociety”“their society”

https://www.dict.cc/englisch-deutsch/vis-%C3%A0-%3Cb%3E%3Cb%3Evis%3C/b%3E%3C/b%3E.html


––

“competing Christianities”,
Singapore’s



Singapore’s‘to Christ’.state’s 

“suffering and hope” (

church’s
–



“a people” “aChristians”
‘Christian Confessions’ to one of ‘Confessing“existentialstatements”

WCC’s meeting
“salvation today”

“merely Christ”



the EACC’s engagement in Industrial Evangelism and the subsequent 

ed into Singapore’s first industrial estate and provided low
Hawai’i
methods that emphasized the use of “abrasive but nonviolent and legal brinkmanship” 

“solve

girls”



256), the mission’s liberal Christian agenda of “[…] a viable, human and mature community” and to “foster new social values that racial community understanding and solidarity” were 
ted with the SIM. Disagreements about the ‘right’ strategies and objectives of 

the JIM’s increasing orientation towards adversarial strategies in community 

2003: 255) argues, Fujiyoshi’s “doctrinaire” CO approach and deployment of high

back to the reactions of the PAP government itself, which perceived the mission’s 
state’s authority as the dominant arbitrator in labor relations and disputes. 

to the SIM, highlighting the government’s concern that its mission could be subverted by ‘political agitators’, thus urging the mission’s representatives to work more closely 



experiment in Christian community development was brought to an “inglorious end” 
government’s state’s
Singapore’s

 

workers’

state’s Singapore’s

union’s



state’s
state’s

Clearly, the EACC’s vision of empowerment, social justice, and solidarity with the contrast to the state’s rationale of creating a ‘rugged society’ based on meritocratic and pragmatic economic principles. The 
Pandora’s

‘Marxist Conspiracy’
government’s

‘Marxist Conspiracy’, ‘Operation Spectrum’)



“clandestinenetwork”
“conspiracy” “toSingapore” “pre strike” “redthreat”

‘conspirators’ “whotheology” “tostate”
“condemned

“Leninists round”“unholy communism”“emotionally intellectually” “ancient instincts”“potential bloodshed”

‘red threat’
state’s‘Marxist Conspiracy’“sharper reality” “folk devils”‘danger within’

“folk



devils”
“Genghis century”“destroy capitalism” “Marxist state”? ‘discover’

‘conspiracy’
“infiltrate” “triumvirate”

Student’s “religiousworkers’ factories,”“to‘exploited labor’unions”

Cheng’s
agitation…calculated



“wouldchaos”  

neither  “worried”  nor  “interested  in Vincent Cheng and his group,” dismissing them as “novices” and nothing more than “dothe dispossessed” (Lee qtd. in Furthermore, there is little evidence to support the government’s accusation that the 

reading of liberation theology that “positions with which it was sometimes associated” while taking most of its 
nsistency between the government’s public rhetoric and the actual threat that the ‘conspirators’ posed to national security not only reflected the government’s 

‘crisis’‘survival’ PAP’s
‘Marxist Conspiracy’ “elitepanic”



government’s state’s
nation’s state’scitizens’ state’s

(‘people’s’)

‘Operation Spectrum’

II’s



“to ing” “falling ‘dorevolution’, Philippines” “actingand overthrown” “theChristianity”
“would Singapore”

people’s PAP’s party’s

PAP’s
PAP’s

Archdiocese’s state’s‘Marxist conspiracy’ “do gooders”
NGO’s,

government’s point



nation’s

‘Operation Spectrum’ state’s

‘OperationSpectrum’.
government’s‘Marxist Conspiracy’.

“as ‘liberationmovements’ dissidents” 
 Alluding to the conference’s involvement in the JIM back in the 70s, the report laid out that it had provided “covert support for radical activists in Singapore” and had “taken care to conceal its direct association with Cheng”, therefore breaching “its 



political purposes.” Furthermore, the government accused the CCA of including ws journal, which tried to “persuade its readers to involve themselves in radical political activities” and included editorials that exhorted “readers to take up issues that have nothing to do with Christianity.” What weighed even more from the government’seemingly mounted a “campaign against the arrests of the Marxist conspirators” from 
thereby disregarding “the fact that the detainees were in state.”

…will countries…The

headquarters’“radical World”

government’s “unwarranted untenable”“a other”CA’s



“tooppressed” “alllife” “witnesslife…,life”. government’s“presumptuous” conference’s coreunrightfully “beyondChristianity.” state’s
NGO’s ‘subsidiaries’
“associatedmission,”“embarrassment country.” “the

government.” CCA’s
“renderCaesar’s God’s.”government’s

state’s

theory…Churchmen,



repercussions…

Yew’s Singapore’s

“ecumenicalSingapore’s manoeuvre.”
‘burned’

‘Marxist Conspiracy’

CCA’s
“overall Singapore”



“Father, Goh,”
Singapore’s “stale,profane”

conference’s“anti problems”

‘MarxistConspiracy’ 
government’s

“ ”



‘revival’
Singapore’s

Singapore’s ‘success story’

‘suffering hope’

“the
capital”

Singapore’s
“dispensability”



organization’s
CCA’

“more levels”

country’s specific local political, social and economic circumstances 

the CCA’s expulsion from O’Grady“shockbodies,”“faded people’s memory”.‘dispensability’



‘Pandora’s Box’

–

Sung’s

Singapore’s



‘progressive’ Sung’s

Sung’s‘poison death’



‘foreigners’ “symbol modernism,”

“spiritual renewal”
Sung’s

Graduate’s
Lawyer’s



primarily during the 1950s and 60s, Singapore’s postcolonial condition posed 
church identity amidst the changing social environment induced by the state’s tion program after Singapore’s 

fronts. First, the government’s large



Singapore’s secular politics of urban religious space and restrictions on land use tcreated a “crisis of accommodation” (evangelical aspiration of uncontrolled church growth. Contrary to Wong’s projection, Christian growth rates neither accelerated nor ‘outpaced’ Singapore but remained 
Singapore’s

state’s Singapore’s
“weredevelopment”

“Christian isolationism,”“geographically,



community”
“minimizing life”

“thepeople”
“battle truth”

markers of ‘local’ and ‘foreign’ came to carry multilayered meanings. On the one hand, Christian liberalism became a shorthand expression for ‘Western imposition’ ‘alien’its ‘orthodox’ and ‘local’ counterpart

‘authentic’
Singapore’s

considered ‘alien’ to the Asian context. Unlike Buddhism, Hinduism, or Islam, ‘true Asian’



“exclusiveclasses” (

‘significantother’
Singapore’s “church’s souls”,

Singapore’s government’sWong’s“maketies,” “new church”Singapore’s



“an
” state’s resettlement

“goneeds” “persuade church”“inSingapore,” as envisioned by
“multiplication”

“oneuncertainty”

Wong’s
Singapore’s God’s“Satanic disruptions”



“no Christians”“mobilize ‘powers’cause”
“morally obliged”

“theexperience”
“better …, larger peers”“rangeactivities”



“threw counterpoint”

“harvest time”
Hinton’s

God’s

Singapore’s



“anyyoung”

Hinton’s
Singapore’s

“Western”



“competitive‘converts’” “prestige”, “socio status”“compatible with a Singapore.”

Christianity among the youth, it does confirm Hinton and Sng’s observation that by 
backdrop of the government’s bilingual education policy, which promoted and 
government’s overall language regime

81) point out, from the government’s pers
the assigned ethnic ‘mother tongue’ (Mandarin, Tamil, and Malay) provided Singaporeans “with a link to their traditional cultures  and  values”  tto  “counter  any  undesirable  effects  of Westernization.” In addition, English was ideologically conceptualized as a ‘race neutral’ language that would help to bridge 

). The state’s bilingual language policy thus came to serve as an 



essential vehicle for Singapore’s modernization and nationreflected the government’s desire to ensure Singapore’s economic competitiveness 
The conjunction of the state’s language policies with the emergence of a new 

language composition of Singapore’s Christian landscape. It not only led to an 

…most



Singapore’s

between 1950 and 1980 was less a period of “harvest time,” as Hinton suggested, 

context of Singapore’s rapidly modernizing environment. While for some young 
the Holy Spirit alone. Thus, two differing “Christian imaginations” prevailed within 

in theological ‘battles for truth,’ but how to develop a more meaningful



“Clock”

‘charismatization’



Sung’s Yee’s
Singapore’s

Sung’s Kong’s

‘homeland’
Sung’s  

Singapore’s “who

Kong’s Kong’sKong’s



Christ’s‘Saturday Rallies’

‘outpouring Holy Spirit’

student’s school’s‘Clock Story’.



–
‘unusual’

‘their’ “aFundamentalism” “culminated sentiments”  (cited

“nongroups”
school’s

students’ religious needs 
an article titled “Students Go into Trance aHysterics” (
“trance” during prayer meetings or “ended up with the opposite reaction, screaming 
of it.” Howev



ordinary and only occurred infrequently, if at all. As one student testified, “the ability o trance” was “only achieved by a few people,” and not every person could “work himself or herself into such a stage.” On the occasion that “hysterical outbursts” did happen, they were generally perceived as idiosyncrasies that needed to be contained: “hysterics” had to be brought back to “normal” again by “sprinkling iced water on the person’s face,” or by giving “a few sharp claps on the cheeks,” while some leaders decided “to reduce the time allotted for prayer and meditation” in order to “prevent such abnormalities from taking place.” Interestingly, the students did not 
(such as “trance” and “hysteria”) to describe the incidents. 

thus grounded on “mere misinterpretations or generalisations” that had “little to do with what happened” as sugg

“against ‘victimised’ movement”“religious cult” “couldminds”“hysterics” ‘hippie’
It’s –

‘spiritual gifts’.



“slowlystudents”“controlled people”

“immature”
“infiltration”“fundamentalist” “hysterics”“abnormal”

Singapore’s
‘traditional’ “public

churches.”
“in

nation’s destiny”media’s ‘trance hysteria,’

‘rugged society’



nation’s
PAP’s‘westernization’ Singapore’sgovernment’s“constructed ‘Asian’deculturation.”

‘hippism’state’sSingapore’s “degenerating‘hippie’ culture,” “we and soft.” ‘Hippism’ 
government’s “Westtoxification”It was within this context that the ‘hysteric outbursts’ of the pupils posed a 

whether Christians could fulfill their role in climbing “the sharp face of the cliff towards a higher ledge in human civilization” as outlined by Lee Kuan Yew back in 
Singapore’s

‘foreign’



‘drugmovement’
state’s ‘deculturation’,

“unfortunate memory”

a “religious cult,”
‘baptized Spirit’Chiu’s

Bangkok, themed ‘Salvation Today’. conference’s 

conference’s
Chiu’s testimony,

Notably, the ‘Clock Tower’ revival coincided with the prohibition of the Singapore Congregation of Jehovah’s Witnesses due to the refusal of its followers to perform national military service and 



“sense church” had “filledpeace”

“inadequate” “powerless” “filledSpirit”

 

Singapore’s

“socially movement” “politicallynation.”



“to skills”;

“otherwise
recounted.” Men’s

 



“a structure.”



‘charismatization’

“commissioned
region”.



…

‘outreach crusades’,
“City Campaigns” ‘reached

“AntiochAsia”,‘unreached’
‘Antioch East’



“discoveringmuscle” “new impetus” “emergenceconverts…and Graham’s”

churches. Unaffected by Singapore’s first post
support of their affluent members, some were “mo
projects” (

). A ‘spirit of enthusiasm’ prevailed, prompting Keith Hinton to conclude his survey on church 
time…Today



“generallyliberals”
“stigmawestern”

“the
theology”,“voluntary apathy” “selfcensorship”

Singapore’s

“We
Singapore”Not surprisingly, the evangelical ‘takeover’ evoked strong reactions among 

commissioned by the conference’s International Affairs Committee in



O’Grady condemned the churches in Singapore for being “caught up in internal 
speaking in tongues and the second coming” (leader from Malaysia, O’Grady further criticized the Singapore Anglican Church for being dominated by “a sectarian, inwardly pagan group” that promulgated a “fundamentalist” form of Christianity “tailored to suit the interest of the rich” and no 
Pentecostals (ibid.: 35). According to O’Grady’s become a “tame servant” of the government, and its response   to   the   expulsion   of   the   CCA   had   been   deplorable: “years   of domestication” had “intimidated the directives without question”, thus 

CCA’s

The evangelical vision of ‘turning Christ’ did not
‘alien’

1986…A
…

misconceptions about our society let me remind them…we are different, we are not a And…it’sChristianised…becauseIt’s one”



received “numerous complaints about aggressive and insensitive evangelization organizations” (White Paper on 

activities among Muslims and urging them to “respect each other's faith and maintain the existing harmony“(
be vigilant of Christians “who fiercely want to mislead us” and report to the Council if they were continued to be “disturbed” (

ng among the Muslim community and advised them “to avoid activities which could cause misunderstanding or conflict” (White Paper on Religious Harmony 

commented on the “unusual” conservative bend within the 
“American fundamentalism” than with the theological principles of the worldwide 

disruptive social implications of Singapore’s “new aggressive form of Protestantism” 



However, and following Robbie Goh’s combination and cumulative effect of “the evangelical imperative,
idolatry” that placed Christianity “in a highly disjunctive and segregated position in relation to all other religions” (
induced by ‘insensitive and aggressive’ proselytism and heightened religious fervor the state into the arena. Similar to the ‘Marxist Conspiracy’, the the government’s 

Singapore’s delicate interate’s underlying ideology of multiculturalism and its hegemonic role 

highlighting “the shifting trends in recent years, both in the size of membership and 
decades” (



Christianity was becoming “a dominant religion in Singapore” (to “incorporate a social class dimension into religious conflict” (

“often feelings”
to the state’s

“inhedonism”

‘moral decay’ ‘Western’



‘conservative’

and attributed the ‘failure’ of the RK 
[…]beliefs…It Singapore…

Singapore…
[…]



–Tan’s assessment mirrored the general shift of thinking among 
it was evident that the government’s endeavor to utilize religion as a moral 
become a potentially divisive force that needed to be contained and ‘privatized’ to 

the legitimate basis of the government’s political power and control. From the government’s perspective, the underlying problem was that 
thus allowing religious organizations to be ‘politically’ active under the pretext of 
political arena by 1) redefining “legal religious activity as the direct institutional concerns of religious bodies in their own organisational affairs,” and 2) categorizing “[religious understandings of the nature and destiny of human beings” as political and 

the formalization of a set of ‘shared values’ in 1991 to forge a 

Entering the 1990s, the evangelical endeavor of ‘turning Singapore to Christ’ seemed 



signal to evangelicals to “tone down their intensity of evangelistic activities” (
church separation and the government’s 

government as part of God’s providential ordering of society and thereby divinely 
Apostle Paul’s biblical injuncti

the government’s day
interpret the government’s actions as a ‘presumptuous’ secular int
the Church’s temporal responsibilities from its non

government’s move to extenlife to the private realm. Similar to the CCA’s objection, evangelicals were critical of the government’s attempt to enter the domain of theology and define the parameters 

expand the ‘Kingdom of God’ through evangelism and conversion. Proselytizing individuals of other faiths and spreading the “Good News” of Christ’s redemption “to the end of the earth” (Actsevangelicals’ self
also called to be the “salt of the earth and light of the world” (Matthew 5: 13



‘Marxist Conspiracy’ and expulsion of the CCA may have played in the hands of 
sided evangelical focus on spiritual needs and failure “to see the harsh realities of the world” had led to the “sad neglect of social concerns and responsibilities.” Despite their deep

through liberal Christianity, believing that the church owed “liberation theology the timely reminder to be practically oriented and involved with the ‘bread and butter’ of societies” (

justice, equality, and peace. Consequently, Christian submission to the state’s 

exclusivity was difficult to be reconciled with the state’s regulative framework, which 
political. The implementation of the MRHA and consolidation of Singapore’s secular 



“ transformation”“ ”

“churchesuncertainty”



Second, their positioning as “seeker friendly” churches that intended to break down 
message with “powerful visual aesthetics and the technologies of pop culture which encourages a highly intense personal religious  experience in a mass setting” (

‘secular’ 



megachurches came to the fore. The “prosperity gospel” with its emphasis on 
to distort the basic tenets of the evangelical faith and denounced as “one of the most ive and disturbing trends in charismatic Protestant Christianity today” (

certain churches was such that New Creation Church, one of Singapore’s 

, along with five members of the church’s leadership team were 
music career of Kong’s wifechurch’s evangelistic “Crossover Project” to spread the gospel through her 

megachurches “stealing sheep” was mostly unfounded. The research indicated that growth in we have seen, the accusation of charismatic/Pentecostal Christianity as being “tailored to suit the interest of the rich” was nothing new but already formulated (against mainline churches!) in the 
to the “prosperity gospel.” Among those that do, there are significant variations in the way they g expressions of prosperity theologies within Singapore’s Pentecostal landscape (see 



rust cases in Singapore’s recent 
by using church funds to advance Ho’s pop its divine “cultural ”alignment with the church’s prophetic mission “crossover” into the secular sphere 

the church’schallenged the “secularism of the law”
As a result, City Harvest’s 

have carved out their own niche within Singapore’s highly diversifie

https://web.archive.org/web/20201128014117/https:/www.chc.org.sg/annual-report-2018/


increasingly influential within Singapore’s Christian landscapebrought challenges. The government’s c

–remaining within the boundaries of the secular state’s regulatory framework. 
Christianity’s socio



Singapore’s national narrative, where race and religion are tightly interwoven. Unlike 

Despite the challenges of navigating Singapore’s framework, the city’s Christian community has continued to evolve, shaping its 

the idea of Singapore as the “Antioch of Asia.” This vision positions the city
monolithic. While widely accepted within Singapore’s Christian community, the 

—

shaped by Singapore’s 



mega,” as Robbie Goh (Singapore’s contemporary Christian landscape in gener
Singapore, using their “excess” of cultural, social, and economic ca

is positioned to be Asia’s next Antioch –
ascription of being Asia’s new Antioch ms unsuspicious. As Michael Poon has pointed out, “[i]t is an 'insider' cultural that needs no explanation” 

“Antioch Asia”,
 

government’s

https://www.google.gr/maps/d/edit?mid=1oDJEVqu3uKO1evUu-V0LTZdXIPw&amp;ll=1.4226952092360614%2C103.84950045212398&amp;z=11
https://www.google.gr/maps/d/edit?mid=1oDJEVqu3uKO1evUu-V0LTZdXIPw&amp;ll=1.4226952092360614%2C103.84950045212398&amp;z=11
https://www.google.gr/maps/d/edit?mid=1oDJEVqu3uKO1evUu-V0LTZdXIPw&amp;ll=1.4226952092360614%2C103.84950045212398&amp;z=11
https://thirst.sg/blog/gateway-to-the-nations-is-the-singaporean-church-mission-minded/


Singapore’s history and destiny as a nation

Singapore’s role as –

Singapore’s ongoing 

hile Singapore’s continuous urban 



state’s past, 

inscribe the nation’s postcolonial developan already materialized Christian “utopia,” 

Singapore’s 

possible…How can

– it’s It’s

it’s  

 –



As the late Singaporean poet, Arthur Yap tells us, in Singapore, “there is no future in certainly no nostalgia in the future of the past.” The old passes by in “various permutations” while the present perpetually “goes on,” at 
). Change, as one is made to believe, is Singapore’s inevitable destiny, a 

–
The question of what constitutes Singapore’s identity and how to construct and anchor an enduring sense of nationhood amidst the city’s “endless cycle of n” (

British rule, Singapore’s first generation of leaders embarked on a nation
as the state’s official rhetoric went, could not depend on the past but was to be 

…Similarly,



“not‘structural necessity’”
“ideological vacuum”

PAP’s
“imagined community”“invention tradition”

island’s
Singapore’s “improbable” “From Third World to First” “Singapore story” state’s–

Singapore’s
Singapore’s“traumatic”

Singapore’s postcolonial coming being, the city’s constant perpetuation of 
to permeate Singapore’s collective consciousness, perpetuated by the city’s relentless need for adaption and ‘upgrading’ that counters any claims of permanence or stability of place. The feelings of being ‘culturally uprooted’ and suffering from ‘historical amnesia’ thus remain deeply ingrained in Singapore’s national psyche, so 



Singapore’s 50th anniversary: “are we a nation that has built a lot, achieved wonders, but has no soul?” ( ––
Figure 2: Panoramic view of Singapore’s skyline overlooking the Marina Bay Area and the Central 

landscape, one is ultimately reminded of Dutch architect Rem Koolhaas’ (in)famous portrayal of Singapore as a “Potemkin Metropolis,” where the city appears elaborated 
seminal essay “Singapore Songlines,”the archetypical “generic city,” where “history has been almost completely blotted 

f existence” (ibid.: 1031). 



construction of Singapore’s cityscape and desire to tame its ‘natural wilderness’ into familiarity and orderliness ultimately reveals the country’s “deep primordial fear of being swallowed up 
always the best” (ibid.: 1083). Singapore’s relentless desire for growth means the erasure of ‘generic city’ on the other, how 
other than what it has become? Is it consequently “doomed to Metropolis” (

Singapore’s
[Koolhaas’]

environment…The––
“Potemkin Metropolis” “tabula rasa” 

“fornation”
country’s



Alluding to this, Terence Chong argues that Singapore’s identity is “destined to be a schizophrenic one” and essentially characterized by the conflict between “the 
equire different social psyche and anticipation to thrive” 17). While the global city “is defined by constant change and competing narratives” of modernity, the nation in return “demands permanence, spatial durability, and authenticity” to create a stable sense of collective belonging and identity over time 

building crucially hinges on the “regimesauthenticity” that enable a nation “to install timeless values within the idea of the nation such that it is seen as eternal and thus ‘authentic’, in contrast to the volatility of modernity”
imaginary, “form emotional bonds” ( 18). Imbued with a ‘sacred’ and timeless 

thereby undermines the efforts of constructing a ‘regime authenticity’ that could 

Chua Beng Huat reminds us, Singapore’s identity in terms of a continuous and 
‘absence’;‘absence’‘define’, ‘substantiate’ ‘realize’



“ontologically real” that evokes its elusiveness both as an idea and as a physical place. As Joanne Waghorne points out, Singapore’s ever
that “feels so real and yet so unreal” (ibid.: 4), Singapore consistently apdescribe it “as it is.” However, as I would argue, rather than a “Potemkin Metropolis,” 

and therefore “inaccessible to our imagination and interpretation” (
tificiality. Each time Singapore has “remade” itself, it has created another 

… [Singapore’s] whole upon some tabula rasa: no nation’s ——
In other words, Singapore’s urban landscape breathes continuity, standing in a long line of urban future aspirations that began with Sir Stamford Raffles’ colonial ambition to create “a great commercial emporium and fulcrum” and waby Lee Kuan Yew’s postcolonial vision to transform the island into a model global 
its very “city stateness” through reSingapore’s potentiality to constantly evolve into something new, even ‘authentic’. 



beneath the surface of Singapore’s carefully manicured urban landscape but very 
overlay the nation with a ‘sacred’ or even prophetic quality: Imagine Si

 

“ ”bring the gospel to the millions of “unreached” people in Asia and beyond. Throughout the year, countless mission teams are sent out to be a “blessing to other nations,” providing medical and poverty relief to the destitute, teaching and training f local partner churches, or staging mass evangelistic rallies “to bring revival and save the lost.” Short, at once exposing them to the larger “harvest field” abroad and 

http://www.antiochforasia.org/
https://riverlife.g.shopcadacdn.com/sites/files/riverlife/camp_web_flyer_updated.pdf


theological education on sharing the “good news” across different cultural contexts. 

called the “Antioch of Asia.” 
“spatial entrepreneurs,” not only to “enhance their material and symbolic presence and public ” Westerndorp’s the “immaterial dimensions” in “” “urban aspirations” 

Singapore’s 

Singapore’s Christian Antioch aspiration 

spiritual warriors, apostles and intercessors who, building upon Billy Graham’s 
its divine destiny and to emerge as Asia’s next Antioch. 

how does the Antioch prophecy relate to Singapore’s broader context 



Graham’s visit and initially emerged within Singapore’s Brethren

church’s
“humble”

“Nowabroad…travelled Lord.” –

[…]



‘divine providence’

“good man”,

church organizations, such as the Graduates’ Christian Fellowship and 



convinced of Singapore’s strategic significance for missions. As he recounts:

Finlay’s booklet served as a source of inspiration for the birth of the idea.  

gapore’s potential to become a significant hub for missions in Asia.

base had already begun to materialize before the ‘Antioch’ vision wa

Singapore’s strategic location, comparatively high living standards, and relative 



‘Antioch East’’s  Singapore’s Church’s
‘liberal’

‘liberation theology’ and the emphasis on threat to the Church’s very

Finlay’s



Beng’s“slogan”
Asia’s

Singapore’s

“discoveringmuscle”

octane”“praise –



center form where the ‘fire of revival’ would be ignited across Asia. “Battleships” and “landing crafts” deployed to other Asian nations to support the “Revival movement” there (

of Christianity to the masses of ‘unreached’ people both insi
the ‘Antioch of the East’ vision state’s

…times
– …Singapore’s …

to Rajaratnam’s state’s
‘harvested’.



world’s mostby the Full Gospel Business Men’s Fellowship International 
“wondrously

world” Cho’sGraham’s
hour…the work…soAsia…now 

Singapore’s

Asia’s 
recordings of Billy Graham’s sermons at the National Stadium; press releases and statements; full 



of Benjamin Chew who held important positions within the crusade’s organization 

Singapore’s‘slogan’ nonetheless Singapore’s

 “Singapore's

 

There seems to be a reference to Singapore as the ‘Antioch of Asia’ in the Operation World prayer guide predating Mumper’s articles. Edward Pou“I first came across it in 1983….I was following Patrick Johnstone’s Operation World prayer guide the entry on Singapore. It said, ‘Singapore is the Antioch of Asia.’” (ers here to the “Operation World: A Dayfor the World” edition of 1983. The exact source, however, remains to be verified.

https://www.youtube.com/watch?v=PKKXWl3h1GQ


Singapore’s “Singapore’sVision:”
[…] […]

Mumper’s Singapore’s

“illegally”“gospel Christians”



supporters were unfounded, prompting Singapore’s then
Koh’s

“to freedom”
“into

state”.

“We do not regard the so called ‘New Testament Church’ a Christian Church on bibrespect of religion in our society and nation” (



Khong’s connection to Wagner’s SWN laid the foundation for the establishment of the 
third of Protestant churches, with the objective  of fulfilling “God’s  destiny”  for  Singapore  as  the  “Antioch  of  Asia”  and  serving as  a  “Bridge  of  Blessing” to the nations (

edirect the entire nation towards God and raise a “spiritual army” of intercessors and “prayer warriors”, who would reclaim the spiritual territory of Singapore from demonic strongholds, thereby unlocking “the floodgates of revival the nations” (ibid.: 61,68). Thus, consistent with the strategic , LoveSingapore proclaimed “a major harvest wave” of conversions to take place in 2001, which would bring about national 
“Today Singapore, Tomorrow the World” was the motto 

Singapore’s society, declaring:
world evangelism with the vision to “reach the Gospel for every person by the year 2000.” As a 

established Pentecostal/charismatic prayer networks such as Peter Wagner’s , Ed Silvoso’s , John Dawson’s , and Cindy Jacob’s 
states the aims of the movement as follows: “In a nutshell, nce its inception, LoveSingapore is all about God’s greatest glory seen through –a church revived, a nation transformed, a world evangelized.” 



unity of churches in Singapore.  The “failure” of the “National Grand Harvest” thus questioned whether Singapore’s Christian community was spiritually equipped to fulfill its divine responsibility and act as a “bridge of blessing” “ ”

Berglund, Engle proclaimed that Singapore “



nations.” titled “the seed of a dream”, ignificance of Billy Graham’s evangelistic crusade to Singapore in 1978, prophesying a “cyclical review” was imminent in 2018, during which God would revisit the 
potential greatest visitation in history [will happen].[…]years or a generation that God comes to nations and reviews them and sees if they’re going to ify for the fulfillment of the promise […] When Billy Graham turns a hundred years old power to be released into the nation. […] preservation? […] Maybe He’s coming with a review for Singapore and wondering if you satisfied, rich, and in need of nothing, or maybe He’s coming to a people that are so 

Lou Engle’s prophetic declaration in 2017 well received by Singapore’s Christian 
Sung’s visit to Singapore in 1938. Thus, eighty years after John Sung’s revival and forty years after Billy Graham’s crusade, God had come for an inspection in 2018 to 
Singapore, as Engle emphasized in the aftermath of Graham’s death,“pivotal time in its history” that would determine the course of its future

– but if you don’t choose Antioch, you It means sacrificing everything to see this Antioch vision come forth […] You don’t just dream —

The following quotes are taken from a transcribed excerpt of Lou Engle’s sermon during the 

https://thirst.sg/blog/dont-choose-antioch-end-arrogance-apathy-lou-engle-warns-singaporeans-kingdom-invasion-2018/
https://thirst.sg/blog/dont-choose-antioch-end-arrogance-apathy-lou-engle-warns-singaporeans-kingdom-invasion-2018/
https://www.citynews.sg/2018/03/17/kingdom-invasion-2018-the-rising-up-of-daniels-and-esthers/
https://www.citynews.sg/2018/03/17/kingdom-invasion-2018-the-rising-up-of-daniels-and-esthers/


“kairos moment” for Singapore’s Christian community as it had been prophesied. The “seeds of the Antioch dream” failed to germinate. There were no 

) once reasoned, the “historical fact recreate it imaginatively,” then Billy Graham’s evangelistic crusade to Singapore in 1978 can be seen as the 
’s crusade does not 

in the present. Graham’s visit to Singapore serves as a critical juncture in the 
mythic quality that imbues Singapore’s postcolonial trajectory

of Singapore’s Christian future aspirations as expressed in 

Singapore’s Antioch call: What when the future does have seen earlier, the possibility of failure is deeply embedded in Singapore’s Antioch 
While Singapore’s future as the Antioch of Asia has been prefigured in the past aham’s (alleged) divine revelation, the prophecy only becomes 



‘preparation’

realize Singapore’s spiritual destiny is meant to prompt Christians to repent, under
in the temporal mode of a ‘future present’ (i.e., a present that does not yet existwill become real later as a result of today’s actions and decisions; cf. 
and most significantly known to God. Singapore’s spiritual destiny as an Antioch of 
Antioch calling or forfeit it. As such, the Antioch prophecy can be read as a ‘future history’ where the past and present becomes the preparation for a future that has 



Singapore’s “Antioch Asia”
Singapore’sGod’s

‘third first.’ Singapore’s

it’s
us…Why …nation…that

That’s …what’s … God’sdistorted… …”
Yang’s “redemptive appropriation” Singapore’sFinlay’s

“apostolicbase” “the Asia.”God’s
“hidden DNA” God’s divine

Singapore’s “schizophrenic”)



state’s
“regime authenticity”a ‘sacred’ and “Singapore story”

“regime of authenticity” that assigns an eschatological telos to the nation while simultaneously endorsing the state’s developmental ethos by interpreting Singapore’s transformation into a global city as an act of God’s 
PAP’s political and economic agendaemergent Christian middle class to reap the “God ” benefits

reiterates Singapore’s 
the government’s management of Singapore’s internationally

state’s 
Singapore’s future otherwise. 

“ ” state’s “pluralist secularism”



state’s

prophecies envision Singapore’s future as a new “Antioch”, 
firmly embedded within Singapore’s plu

As such, Lee Kuan Yew’s assertion 



“Antioch of Asia” emerged as a powerful and enduring leitmotif within contemporary 



concept of “multiple secularities,” the chapter positioned Singapore as a distinctive 

ded to Singapore’s regulatory environment not by withdrawing from public 

“Antioch of Asia.” In direct response to



Singapore’s global city ambitions with Christian aspirations for regional spiritual 

–

–



–

Building on the “multiple secularities” framework developed by the project 
rationality shaped by Singapore’s postcolonial nation



state’s regulatory expectations, 
positioning within Singapore’s model of secular 

The chapter’s key contribution lies in showing that Christianity’s influence in 

Singapore’s multicultural framework, where religion is often interpreted thr
complicating its place within the national imagination and the state’s visi



moral stakeholders in the nation’s development, aligning with the state on values

community’s internal differentiation, institutional strength
actors negotiate the expectations of secular governance and Singapore’s 

 

gapore as the “Antioch of Asia ”

Singapore’s Christian landscape,

template for linking Singapore’s global city status to a redemptive role in regional 

 



ion in Singapore’s secular and pluralist regime.

–
This process unsettles binary distinctions such as “secular vs. religious,” “private vs. public,” and “national vs. global.” Evangelical Christianity in Singapore 

reflection on the study’s contributions to the field of religious studies and its 



e’s model of pluralist or pragmatic secularism, as discussed in 



thesis draws on the “multiple secularities” framework developed by Burchardt, Wohlrab

and has framed this transformation through the concept of “reverse mission,” where former mission fields are increasingly seen as emerging centers of 



Christianity, it often retains a binary logic that juxtaposes an older Western “center” with newer Southern “peripheries.” This framing risks reifying the very hierarchies 

–called “global South,” Singapore does not fit neatly into that category, which itself is a contested and uneven construct. The term “global South” tends to mask significant internal

The vision of Singapore as the “Antioch of Asia” affirms a distinct theol ate’s 



ingapore’s geopolitical position 

and global ambition. It mirrors Singapore’s self

state’s technocratic ethos and developmental ideology. These forms of identity 



mine the study’s core findings. R



especially in relation to mission activities beyond Singapore’s borders. As 

ity as a “Western” researcher (



tudy’s use of multiple methods (

ngapore’s 

–



numbers of religious “nones,” the visibility of interfaith relationships, and the 

“evangelicalism,” “charismatic Christianity,” or even “religion” itself, 

“discipleship,” “revival,” or “kingdom work” as fthan “identity,” “belief,” or “practice”? Such a move would not only recalibrate our 



The “Antioch of Asia” vision, while rooted in Singapore’s specific theological 

 



apore as the “Antioch of Asia,” 

e’parallel expression of the belief that this small island is called to “punch above its weight,” to lead, to model, and to influence beyond its borders.



The study’s findings ther



Asia, they remind us of religion’s capacity not only to preserve tradition but to 

In returning to the metaphor of being “worlds apart,” which framed the 

d constraints. To be “worlds apart” is not simply to occupy different 







„F ”“ ons”

––
–’–

–



Andaya, Barbara Watson. 2015. “Come Home, Come Home!”–

Barr, Michael D. 2008. Singapore’s Catholic social activists: alleged Marxist 

https://www.southeastasianstudies.uni-freiburg.de/documents/occasional-paper/op23.pdf
https://www.southeastasianstudies.uni-freiburg.de/documents/occasional-paper/op23.pdf
https://www.asiaone.com/singapore/revitalising-singapore-soul-50-years
https://www.asiaone.com/singapore/revitalising-singapore-soul-50-years
https://lkyspp.nus.edu.sg/docs/default-source/ips/wp-25_sg50-and-beyond-protecting-the-public-space-in-the-new-era-of-singaporean-pluralism.pdf
https://lkyspp.nus.edu.sg/docs/default-source/ips/wp-25_sg50-and-beyond-protecting-the-public-space-in-the-new-era-of-singaporean-pluralism.pdf


Zlatko Skrbiš. 
Forgotten Armies: Britain’s Asian Empire 

Benjamin, Geoffrey 1976. The Cultural Logic of Singapore's ‘Multiracialism’. In H. 

Bergunder, Michael. 2016. “Religion” and “Science” within a Global Religious History –

https://archiv.ub.uni-heidelberg.de/volltextserver/25292/


London: St. Martin’s Press, 
. 1998. Globalisation, ethnicity and the nation‐state: The case of Singapore. 

https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19860905-1.2.21.6?ST=1&AT=search&k=henti%20edar%20risalah&QT=henti,edar,risalah&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19860905-1.2.21.6?ST=1&AT=search&k=henti%20edar%20risalah&QT=henti,edar,risalah&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19860905-1.2.21.6?ST=1&AT=search&k=henti%20edar%20risalah&QT=henti,edar,risalah&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19860905-1.2.21.6?ST=1&AT=search&k=henti%20edar%20risalah&QT=henti,edar,risalah&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19861030-1.2.9?ST=1&AT=advanced&K=waspada%20terhadap&KA=waspada%20terhadap&DF=30%2F10%2F1986&DT=23%2F10%2F1986&NPT=beritaharian&L=Malay&CTA=Article&QT=waspada,terhadap&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19861030-1.2.9?ST=1&AT=advanced&K=waspada%20terhadap&KA=waspada%20terhadap&DF=30%2F10%2F1986&DT=23%2F10%2F1986&NPT=beritaharian&L=Malay&CTA=Article&QT=waspada,terhadap&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19861030-1.2.9?ST=1&AT=advanced&K=waspada%20terhadap&KA=waspada%20terhadap&DF=30%2F10%2F1986&DT=23%2F10%2F1986&NPT=beritaharian&L=Malay&CTA=Article&QT=waspada,terhadap&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19861030-1.2.9?ST=1&AT=advanced&K=waspada%20terhadap&KA=waspada%20terhadap&DF=30%2F10%2F1986&DT=23%2F10%2F1986&NPT=beritaharian&L=Malay&CTA=Article&QT=waspada,terhadap&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/beritaharian19861030-1.2.9?ST=1&AT=advanced&K=waspada%20terhadap&KA=waspada%20terhadap&DF=30%2F10%2F1986&DT=23%2F10%2F1986&NPT=beritaharian&L=Malay&CTA=Article&QT=waspada,terhadap&oref=article


–

–
–

2013. ‘Multiple secularities’: Postcolonial variations and guiding ideas in India and South Africa. 



Singapore’s Multiculturalism: Evolv

010a. Fluid Nation: The Perpetual “Renovation” of Nation and National –
–

https://eresources.nlb.gov.sg/newspapers/Digitised/Article/today20060809-1.2.8.3
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/today20060809-1.2.8.3


–
–

–

https://scholarbank.nus.edu.sg/handle/10635/122581


2008a. Asia’s Antioch:  Prayer and Proselytism in Singapore. In R. I. J. Hackett 
–

. 2011. Moses’s Rod: The Bible as a Commodity in Southeast Asia and China. In E. 

–

https://edition.cnn.com/2019/09/20/sport/singapore-formula-one-grand-prix-hnk-spt-intl/index.html
https://edition.cnn.com/2019/09/20/sport/singapore-formula-one-grand-prix-hnk-spt-intl/index.html
https://knowledge.csc.gov.sg/ethos-issue-19/reimagining-singapore-placemaking-through-arts-and-culture/
https://knowledge.csc.gov.sg/ethos-issue-19/reimagining-singapore-placemaking-through-arts-and-culture/


–

–

–



. 2016. Regulating “Hate Spin”: The Limits of Law –

–

https://www.pluralism.ca/wp-content/uploads/2017/10/Singapore_EN.pdf


. 2008a. Hillsong and “megachurch” practice: semiotics, spatial logic and the 

rational ‘C’: 

Ateş Altınordu. 2008. After Secula



https://core.ac.uk/download/pdf/41338473.pdf


Huggan, Graham. 2010. Is the “Post” in “Postsecular” the “Post” in “Postcolonial”? . 

–



. 2015. Disrupting “Asian Religious Studies”: know

–



Lee, Joseph Tse‐Hei. 2001. The Overseas Chinese Networks and Early Baptist 

. 2014. “We Are Not a Religion”: Secularization and Religious Territoriality of the 

–

https://www.straitstimes.com/opinion/behind-the-scenes-what-led-to-separation-in-1965
https://www.straitstimes.com/opinion/behind-the-scenes-what-led-to-separation-in-1965


Pentecostalism’s Sensational Forms.

https://lkyspp.nus.edu.sg/docs/default-source/ips/workingpaper21_180614_v4.pdf?sfvrsn=56bf9e0b_2
https://lkyspp.nus.edu.sg/docs/default-source/ips/workingpaper21_180614_v4.pdf?sfvrsn=56bf9e0b_2
https://lkyspp.nus.edu.sg/docs/default-source/ips/ips-working-papers-33---religion-in-singapore-the-private-and-public-spheres.pdf
https://lkyspp.nus.edu.sg/docs/default-source/ips/ips-working-papers-33---religion-in-singapore-the-private-and-public-spheres.pdf


–
–

. 1986b. Singapore’s Tiny Church Purs

.2018. NCCS responds to “Singapore pastor apologises to Muslim leaders for US preacher’s alleged statements on Islam”.

https://nccs.org.sg/wp-content/uploads/2015/11/282443010-A-Guide-to-Common-Issues-in-Inter-Religious-Relations-August-2008.pdf
https://nccs.org.sg/wp-content/uploads/2015/11/282443010-A-Guide-to-Common-Issues-in-Inter-Religious-Relations-August-2008.pdf
https://nccs.org.sg/wp-content/uploads/2015/11/282443010-A-Guide-to-Common-Issues-in-Inter-Religious-Relations-August-2008.pdf
https://nccs.org.sg/2018/04/nccs-statement-singapore-pastor-apologises-to-muslim-leaders-for-us-preachers-alleged-statements-on-islam/
https://nccs.org.sg/2018/04/nccs-statement-singapore-pastor-apologises-to-muslim-leaders-for-us-preachers-alleged-statements-on-islam/


–

Parmaksız, Umut. 2016. Making sense of the postsec

ting Singapore’s “Heartland”. 

https://eresources.nlb.gov.sg/newspapers/Digitised/Article/newnation19711223-1.2.56?ST=1&AT=advanced&K=christian&KA=christian&DF=23%2F12%2F1971&DT=23%2F12%2F1971&Display=0&NPT=newnation&L=English&CTA=Article&QT=christian&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/newnation19711223-1.2.56?ST=1&AT=advanced&K=christian&KA=christian&DF=23%2F12%2F1971&DT=23%2F12%2F1971&Display=0&NPT=newnation&L=English&CTA=Article&QT=christian&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/newnation19711223-1.2.56?ST=1&AT=advanced&K=christian&KA=christian&DF=23%2F12%2F1971&DT=23%2F12%2F1971&Display=0&NPT=newnation&L=English&CTA=Article&QT=christian&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/newnation19711223-1.2.56?ST=1&AT=advanced&K=christian&KA=christian&DF=23%2F12%2F1971&DT=23%2F12%2F1971&Display=0&NPT=newnation&L=English&CTA=Article&QT=christian&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/newnation19711223-1.2.56?ST=1&AT=advanced&K=christian&KA=christian&DF=23%2F12%2F1971&DT=23%2F12%2F1971&Display=0&NPT=newnation&L=English&CTA=Article&QT=christian&oref=article
https://thirst.sg/blog/gateway-to-the-nations-is-the-singaporean-church-mission-minded/
https://thirst.sg/blog/gateway-to-the-nations-is-the-singaporean-church-mission-minded/
https://scholarbank.nus.edu.sg/handle/10635/118586
https://www.pewresearch.org/religion/2014/04/04/global-religious-diversity/
https://www.pewresearch.org/religion/2014/04/04/global-religious-diversity/


Rajah, Jothie. 2008. Policing Religion: Discursive Excursions into Singapore’s 

http://transform-world.net/newsletters/2008/08/Antioch.pdf
http://transform-world.net/newsletters/2008/08/Antioch.pdf


ö
–

of “Evangelical” and “Pentecostal” as identity markers in local contexts. 
Ramakrishna, Kumar. 2010. "Muscular” versus “Liberal” Secularism and the 

–
Recognizing “Mixed Race” in Singapore. 

https://www.rsis.edu.sg/wp-content/uploads/rsis-pubs/WP202.pdf
https://www.rsis.edu.sg/wp-content/uploads/rsis-pubs/WP202.pdf
https://www.ricemedia.co/current-affairs-features-lou-engle-american-threatens-christian-muslim-divide-singapore/
https://www.ricemedia.co/current-affairs-features-lou-engle-american-threatens-christian-muslim-divide-singapore/
https://www.ricemedia.co/current-affairs-features-lou-engle-american-threatens-christian-muslim-divide-singapore/


– ––
––

–
Meaning of Charles Taylor’s Master Narrative:

Captivating God’s Heart: A History of Independent 

–

https://core.ac.uk/download/pdf/48811362.pdf


. 2016. Marking spaces as ‘sacred’: Infusing Singapore’s urban landscape with 

–

— —

https://www.nas.gov.sg/archivesonline/data/pdfdoc/2000110503.htm
https://synergia-isa.ru/wp-content/uploads/2012/02/stoeckl_en.pdf


Taib, Mohamed Imran Mohamed 2016. (November 01, 2016). “Nones” in Inter

–

tate ‘Managing' Religion in Singapore’. In A. Ishtiaq (ed.), 

–

–

https://ipscommons.sg/nones-in-inter-faith-dialogue-the-case-for-inclusion/


Sheena Phua after she called men wearing turbans as “obstructions”.

https://www.theonlinecitizen.com/2019/10/01/youth-sikh-association-responds-in-kindness-to-influencer-sheena-phua-after-she-called-men-wearing-turbans-as-obstructions/
https://www.theonlinecitizen.com/2019/10/01/youth-sikh-association-responds-in-kindness-to-influencer-sheena-phua-after-she-called-men-wearing-turbans-as-obstructions/
https://www.theonlinecitizen.com/2019/10/01/youth-sikh-association-responds-in-kindness-to-influencer-sheena-phua-after-she-called-men-wearing-turbans-as-obstructions/
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19700628-1.2.67?ST=1&AT=advanced&K=secularism&KA=secularism&DF=28%2F06%2F1970&DT=28%2F06%2F1970&NPT=straitstimes&L=English&CTA=Article&QT=secularism&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19700628-1.2.67?ST=1&AT=advanced&K=secularism&KA=secularism&DF=28%2F06%2F1970&DT=28%2F06%2F1970&NPT=straitstimes&L=English&CTA=Article&QT=secularism&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19700628-1.2.67?ST=1&AT=advanced&K=secularism&KA=secularism&DF=28%2F06%2F1970&DT=28%2F06%2F1970&NPT=straitstimes&L=English&CTA=Article&QT=secularism&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19700628-1.2.67?ST=1&AT=advanced&K=secularism&KA=secularism&DF=28%2F06%2F1970&DT=28%2F06%2F1970&NPT=straitstimes&L=English&CTA=Article&QT=secularism&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19700628-1.2.67?ST=1&AT=advanced&K=secularism&KA=secularism&DF=28%2F06%2F1970&DT=28%2F06%2F1970&NPT=straitstimes&L=English&CTA=Article&QT=secularism&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721107-1.2.68?ST=1&AT=advanced&K=trance&KA=trance&DF=07%2F11%2F1972&DT=07%2F11%2F1972&NPT=&L=English&CTA=Article&QT=trance&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721107-1.2.68?ST=1&AT=advanced&K=trance&KA=trance&DF=07%2F11%2F1972&DT=07%2F11%2F1972&NPT=&L=English&CTA=Article&QT=trance&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721107-1.2.68?ST=1&AT=advanced&K=trance&KA=trance&DF=07%2F11%2F1972&DT=07%2F11%2F1972&NPT=&L=English&CTA=Article&QT=trance&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721107-1.2.68?ST=1&AT=advanced&K=trance&KA=trance&DF=07%2F11%2F1972&DT=07%2F11%2F1972&NPT=&L=English&CTA=Article&QT=trance&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721107-1.2.68?ST=1&AT=advanced&K=trance&KA=trance&DF=07%2F11%2F1972&DT=07%2F11%2F1972&NPT=&L=English&CTA=Article&QT=trance&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721111-1.2.44?ST=1&AT=advanced&K=cult&KA=cult&DF=11%2F11%2F1972&DT=11%2F11%2F1972&NPT=&L=English&CTA=Article&QT=cult&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721111-1.2.44?ST=1&AT=advanced&K=cult&KA=cult&DF=11%2F11%2F1972&DT=11%2F11%2F1972&NPT=&L=English&CTA=Article&QT=cult&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721111-1.2.44?ST=1&AT=advanced&K=cult&KA=cult&DF=11%2F11%2F1972&DT=11%2F11%2F1972&NPT=&L=English&CTA=Article&QT=cult&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721111-1.2.44?ST=1&AT=advanced&K=cult&KA=cult&DF=11%2F11%2F1972&DT=11%2F11%2F1972&NPT=&L=English&CTA=Article&QT=cult&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19721111-1.2.44?ST=1&AT=advanced&K=cult&KA=cult&DF=11%2F11%2F1972&DT=11%2F11%2F1972&NPT=&L=English&CTA=Article&QT=cult&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19781225-1.2.74?ST=1&AT=advanced&K=Christianity&KA=Christianity&DF=25%2F12%2F1978&DT=25%2F12%2F1978&NPT=straitstimes&L=English&CTA=Article&QT=christianity&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19781225-1.2.74?ST=1&AT=advanced&K=Christianity&KA=Christianity&DF=25%2F12%2F1978&DT=25%2F12%2F1978&NPT=straitstimes&L=English&CTA=Article&QT=christianity&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19781225-1.2.74?ST=1&AT=advanced&K=Christianity&KA=Christianity&DF=25%2F12%2F1978&DT=25%2F12%2F1978&NPT=straitstimes&L=English&CTA=Article&QT=christianity&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19781225-1.2.74?ST=1&AT=advanced&K=Christianity&KA=Christianity&DF=25%2F12%2F1978&DT=25%2F12%2F1978&NPT=straitstimes&L=English&CTA=Article&QT=christianity&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19781225-1.2.74?ST=1&AT=advanced&K=Christianity&KA=Christianity&DF=25%2F12%2F1978&DT=25%2F12%2F1978&NPT=straitstimes&L=English&CTA=Article&QT=christianity&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19831125-1.2.24?ST=1&AT=advanced&K=Leong%20church%20cinema&KA=Leong%20church%20cinema&DF=01%2F01%2F1983&DT=31%2F12%2F1983&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=leong,church,cinema&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19831125-1.2.24?ST=1&AT=advanced&K=Leong%20church%20cinema&KA=Leong%20church%20cinema&DF=01%2F01%2F1983&DT=31%2F12%2F1983&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=leong,church,cinema&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19831125-1.2.24?ST=1&AT=advanced&K=Leong%20church%20cinema&KA=Leong%20church%20cinema&DF=01%2F01%2F1983&DT=31%2F12%2F1983&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=leong,church,cinema&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19831125-1.2.24?ST=1&AT=advanced&K=Leong%20church%20cinema&KA=Leong%20church%20cinema&DF=01%2F01%2F1983&DT=31%2F12%2F1983&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=leong,church,cinema&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19831125-1.2.24?ST=1&AT=advanced&K=Leong%20church%20cinema&KA=Leong%20church%20cinema&DF=01%2F01%2F1983&DT=31%2F12%2F1983&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=leong,church,cinema&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19831125-1.2.24?ST=1&AT=advanced&K=Leong%20church%20cinema&KA=Leong%20church%20cinema&DF=01%2F01%2F1983&DT=31%2F12%2F1983&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=leong,church,cinema&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19850609-1.2.22.13?ST=1&AT=advanced&DF=01%2f01%2f1985&DT=31%2f12%2f1985&NPT=straitstimes&L=English&CTA=Article&K=Glauberman&KA=Glauberman&P=3&Display=0&filterS=0&QT=glauberman&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19850609-1.2.22.13?ST=1&AT=advanced&DF=01%2f01%2f1985&DT=31%2f12%2f1985&NPT=straitstimes&L=English&CTA=Article&K=Glauberman&KA=Glauberman&P=3&Display=0&filterS=0&QT=glauberman&oref=article


—

https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19850609-1.2.22.13?ST=1&AT=advanced&DF=01%2f01%2f1985&DT=31%2f12%2f1985&NPT=straitstimes&L=English&CTA=Article&K=Glauberman&KA=Glauberman&P=3&Display=0&filterS=0&QT=glauberman&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19850609-1.2.22.13?ST=1&AT=advanced&DF=01%2f01%2f1985&DT=31%2f12%2f1985&NPT=straitstimes&L=English&CTA=Article&K=Glauberman&KA=Glauberman&P=3&Display=0&filterS=0&QT=glauberman&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19850609-1.2.22.13?ST=1&AT=advanced&DF=01%2f01%2f1985&DT=31%2f12%2f1985&NPT=straitstimes&L=English&CTA=Article&K=Glauberman&KA=Glauberman&P=3&Display=0&filterS=0&QT=glauberman&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19850609-1.2.22.13?ST=1&AT=advanced&DF=01%2f01%2f1985&DT=31%2f12%2f1985&NPT=straitstimes&L=English&CTA=Article&K=Glauberman&KA=Glauberman&P=3&Display=0&filterS=0&QT=glauberman&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861018-1.2.12.15?ST=1&AT=advanced&K=New%20Testament%20Church&KA=New%20Testament%20Church&DF=18%2F10%2F1986&DT=18%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=new,testament,church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861018-1.2.12.15?ST=1&AT=advanced&K=New%20Testament%20Church&KA=New%20Testament%20Church&DF=18%2F10%2F1986&DT=18%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=new,testament,church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861018-1.2.12.15?ST=1&AT=advanced&K=New%20Testament%20Church&KA=New%20Testament%20Church&DF=18%2F10%2F1986&DT=18%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=new,testament,church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861018-1.2.12.15?ST=1&AT=advanced&K=New%20Testament%20Church&KA=New%20Testament%20Church&DF=18%2F10%2F1986&DT=18%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=new,testament,church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861018-1.2.12.15?ST=1&AT=advanced&K=New%20Testament%20Church&KA=New%20Testament%20Church&DF=18%2F10%2F1986&DT=18%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=new,testament,church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861018-1.2.12.15?ST=1&AT=advanced&K=New%20Testament%20Church&KA=New%20Testament%20Church&DF=18%2F10%2F1986&DT=18%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=new,testament,church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861028-1.2.33.2?ST=1&AT=advanced&K=Church&KA=Church&DF=28%2F10%2F1986&DT=28%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=&QT=church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861028-1.2.33.2?ST=1&AT=advanced&K=Church&KA=Church&DF=28%2F10%2F1986&DT=28%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=&QT=church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861028-1.2.33.2?ST=1&AT=advanced&K=Church&KA=Church&DF=28%2F10%2F1986&DT=28%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=&QT=church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861028-1.2.33.2?ST=1&AT=advanced&K=Church&KA=Church&DF=28%2F10%2F1986&DT=28%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=&QT=church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19861028-1.2.33.2?ST=1&AT=advanced&K=Church&KA=Church&DF=28%2F10%2F1986&DT=28%2F10%2F1986&Display=0&NPT=straitstimes&L=English&CTA=&QT=church&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870522-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=22%2F05%2F1987&DT=22%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870522-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=22%2F05%2F1987&DT=22%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870522-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=22%2F05%2F1987&DT=22%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870522-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=22%2F05%2F1987&DT=22%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870522-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=22%2F05%2F1987&DT=22%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.2?ST=1&AT=advanced&K=religion&KA=religion&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=religion&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.2?ST=1&AT=advanced&K=religion&KA=religion&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=religion&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.2?ST=1&AT=advanced&K=religion&KA=religion&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=religion&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.2?ST=1&AT=advanced&K=religion&KA=religion&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=religion&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.2?ST=1&AT=advanced&K=religion&KA=religion&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=religion&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870602-1.2.9?ST=1&AT=advanced&K=Cheng&KA=Cheng&DF=02%2F06%2F1987&DT=02%2F06%2F1987&NPT=&L=English&CTA=Article&QT=cheng&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870602-1.2.9?ST=1&AT=advanced&K=Cheng&KA=Cheng&DF=02%2F06%2F1987&DT=02%2F06%2F1987&NPT=&L=English&CTA=Article&QT=cheng&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870602-1.2.9?ST=1&AT=advanced&K=Cheng&KA=Cheng&DF=02%2F06%2F1987&DT=02%2F06%2F1987&NPT=&L=English&CTA=Article&QT=cheng&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870602-1.2.9?ST=1&AT=advanced&K=Cheng&KA=Cheng&DF=02%2F06%2F1987&DT=02%2F06%2F1987&NPT=&L=English&CTA=Article&QT=cheng&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870602-1.2.9?ST=1&AT=advanced&K=Cheng&KA=Cheng&DF=02%2F06%2F1987&DT=02%2F06%2F1987&NPT=&L=English&CTA=Article&QT=cheng&oref=article
https://eresources.nlb.gov.sg/newspapers/digitised/page/straitstimes19870817-1.1.15
https://eresources.nlb.gov.sg/newspapers/digitised/page/straitstimes19870817-1.1.15


https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.11?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.11?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.11?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.11?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.11?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870708-1.2.28.14?ST=1&AT=advanced&K=Marxist&KA=Marxist&DF=08%2F07%2F1987&DT=08%2F07%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=marxist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870708-1.2.28.14?ST=1&AT=advanced&K=Marxist&KA=Marxist&DF=08%2F07%2F1987&DT=08%2F07%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=marxist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870708-1.2.28.14?ST=1&AT=advanced&K=Marxist&KA=Marxist&DF=08%2F07%2F1987&DT=08%2F07%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=marxist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870708-1.2.28.14?ST=1&AT=advanced&K=Marxist&KA=Marxist&DF=08%2F07%2F1987&DT=08%2F07%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=marxist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870708-1.2.28.14?ST=1&AT=advanced&K=Marxist&KA=Marxist&DF=08%2F07%2F1987&DT=08%2F07%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=marxist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.2?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19870217-1.2.33.8?qt=questions,%20on,%20religious,%20knowledge,%20taught,%20in,%20schools&q=Questions%20on%20religious%20knowledge%20taught%20in%20schools
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19870217-1.2.33.8?qt=questions,%20on,%20religious,%20knowledge,%20taught,%20in,%20schools&q=Questions%20on%20religious%20knowledge%20taught%20in%20schools
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19870217-1.2.33.8?qt=questions,%20on,%20religious,%20knowledge,%20taught,%20in,%20schools&q=Questions%20on%20religious%20knowledge%20taught%20in%20schools
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19870217-1.2.33.8?qt=questions,%20on,%20religious,%20knowledge,%20taught,%20in,%20schools&q=Questions%20on%20religious%20knowledge%20taught%20in%20schools
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19870217-1.2.33.8?qt=questions,%20on,%20religious,%20knowledge,%20taught,%20in,%20schools&q=Questions%20on%20religious%20knowledge%20taught%20in%20schools
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.10?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.10?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.10?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.10?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870527-1.2.20.21.10?ST=1&AT=advanced&K=communist&KA=communist&DF=27%2F05%2F1987&DT=27%2F05%2F1987&NPT=&L=English&CTA=Article&QT=communist&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870528-1.2.21.6?ST=1&AT=advanced&K=triumvirate&KA=triumvirate&DF=28%2F05%2F1987&DT=28%2F05%2F1987&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=triumvirate&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870528-1.2.21.6?ST=1&AT=advanced&K=triumvirate&KA=triumvirate&DF=28%2F05%2F1987&DT=28%2F05%2F1987&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=triumvirate&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870528-1.2.21.6?ST=1&AT=advanced&K=triumvirate&KA=triumvirate&DF=28%2F05%2F1987&DT=28%2F05%2F1987&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=triumvirate&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870528-1.2.21.6?ST=1&AT=advanced&K=triumvirate&KA=triumvirate&DF=28%2F05%2F1987&DT=28%2F05%2F1987&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=triumvirate&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870528-1.2.21.6?ST=1&AT=advanced&K=triumvirate&KA=triumvirate&DF=28%2F05%2F1987&DT=28%2F05%2F1987&Display=0&NPT=straitstimes&L=English&CTA=Article&QT=triumvirate&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.23.18?ST=1&AT=advanced&K=Christians&KA=Christians&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=christians&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.23.18?ST=1&AT=advanced&K=Christians&KA=Christians&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=christians&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.23.18?ST=1&AT=advanced&K=Christians&KA=Christians&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=christians&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.23.18?ST=1&AT=advanced&K=Christians&KA=Christians&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=christians&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19870817-1.2.23.18?ST=1&AT=advanced&K=Christians&KA=Christians&DF=17%2F08%2F1987&DT=17%2F08%2F1987&NPT=straitstimes&L=English&CTA=Article&QT=christians&oref=article


. 1990. (24 February 1990). Chok Tong Answers MPs’ Concerns.(correspondant: 

https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19890927-1.2.32.12.8?ST=1&AT=advanced&K=revolution&KA=revolution&DF=27%2F09%2F1989&DT=27%2F09%2F1989&NPT=straitstimes&L=English&CTA=Article&QT=revolution&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19890927-1.2.32.12.8?ST=1&AT=advanced&K=revolution&KA=revolution&DF=27%2F09%2F1989&DT=27%2F09%2F1989&NPT=straitstimes&L=English&CTA=Article&QT=revolution&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19890927-1.2.32.12.8?ST=1&AT=advanced&K=revolution&KA=revolution&DF=27%2F09%2F1989&DT=27%2F09%2F1989&NPT=straitstimes&L=English&CTA=Article&QT=revolution&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19890927-1.2.32.12.8?ST=1&AT=advanced&K=revolution&KA=revolution&DF=27%2F09%2F1989&DT=27%2F09%2F1989&NPT=straitstimes&L=English&CTA=Article&QT=revolution&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19890927-1.2.32.12.8?ST=1&AT=advanced&K=revolution&KA=revolution&DF=27%2F09%2F1989&DT=27%2F09%2F1989&NPT=straitstimes&L=English&CTA=Article&QT=revolution&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19891003-1.2.24.4.16?ST=1&AT=advanced&K=liberation%20theology&KA=liberation%20theology&DF=03%2F10%2F1989&DT=03%2F10%2F1989&NPT=&L=English&CTA=Article&QT=liberation,theology&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19891003-1.2.24.4.16?ST=1&AT=advanced&K=liberation%20theology&KA=liberation%20theology&DF=03%2F10%2F1989&DT=03%2F10%2F1989&NPT=&L=English&CTA=Article&QT=liberation,theology&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19891003-1.2.24.4.16?ST=1&AT=advanced&K=liberation%20theology&KA=liberation%20theology&DF=03%2F10%2F1989&DT=03%2F10%2F1989&NPT=&L=English&CTA=Article&QT=liberation,theology&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19891003-1.2.24.4.16?ST=1&AT=advanced&K=liberation%20theology&KA=liberation%20theology&DF=03%2F10%2F1989&DT=03%2F10%2F1989&NPT=&L=English&CTA=Article&QT=liberation,theology&oref=article
https://eresources.nlb.gov.sg/newspapers/Digitised/Article/straitstimes19891003-1.2.24.4.16?ST=1&AT=advanced&K=liberation%20theology&KA=liberation%20theology&DF=03%2F10%2F1989&DT=03%2F10%2F1989&NPT=&L=English&CTA=Article&QT=liberation,theology&oref=article
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19900224-1.2.2?qt=chok,%20tong,%20answers,%20mps,%20concerns&q=Chok%20Tong%20Answers%20MPs%E2%80%99%20Concerns
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19900224-1.2.2?qt=chok,%20tong,%20answers,%20mps,%20concerns&q=Chok%20Tong%20Answers%20MPs%E2%80%99%20Concerns
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19900224-1.2.2?qt=chok,%20tong,%20answers,%20mps,%20concerns&q=Chok%20Tong%20Answers%20MPs%E2%80%99%20Concerns
https://eresources.nlb.gov.sg/newspapers/digitised/article/straitstimes19900224-1.2.2?qt=chok,%20tong,%20answers,%20mps,%20concerns&q=Chok%20Tong%20Answers%20MPs%E2%80%99%20Concerns
https://eresources.nlb.gov.sg/newspapers/digitised/page/straitstimes20050716-1.1.54
https://eresources.nlb.gov.sg/newspapers/digitised/page/straitstimes20050716-1.1.54
https://www.straitstimes.com/singapore/singapore-pastor-joseph-prince-goes-worldwide
https://www.straitstimes.com/singapore/singapore-pastor-joseph-prince-goes-worldwide
https://www.straitstimes.com/business/economy/firm-hand-of-a-gentle-nudge
https://www.straitstimes.com/business/economy/firm-hand-of-a-gentle-nudge
https://www.straitstimes.com/politics/two-foreign-islamic-preachers-barred-from-entering-singapore-for-religious-cruise
https://www.straitstimes.com/politics/two-foreign-islamic-preachers-barred-from-entering-singapore-for-religious-cruise
https://www.straitstimes.com/singapore/singapore-a-rare-and-precious-example-of-a-harmonious-multi-racial-multi-religious-society
https://www.straitstimes.com/singapore/singapore-a-rare-and-precious-example-of-a-harmonious-multi-racial-multi-religious-society


. 2009. Between Eden and Armageddon: Navigating ‘Religion’ and ‘Politics’ in 

https://www.straitstimes.com/singapore/mha-investigating-foreign-christian-preachers-comments-that-online-site-claims-was-anti
https://www.straitstimes.com/singapore/mha-investigating-foreign-christian-preachers-comments-that-online-site-claims-was-anti
https://www.straitstimes.com/singapore/police-ask-american-preacher-who-allegedly-made-anti-muslim-comments-to-return-to
https://www.straitstimes.com/singapore/police-ask-american-preacher-who-allegedly-made-anti-muslim-comments-to-return-to
https://www.straitstimes.com/singapore/police-ask-american-preacher-who-allegedly-made-anti-muslim-comments-to-return-to
https://www.straitstimes.com/singapore/tighter-land-tender-process-for-religious-sites
https://www.straitstimes.com/singapore/tighter-land-tender-process-for-religious-sites
https://www.straitstimes.com/singapore/australian-pastor-who-spoke-at-new-creation-church-was-granted-work-pass-to-enter
https://www.straitstimes.com/singapore/australian-pastor-who-spoke-at-new-creation-church-was-granted-work-pass-to-enter
https://www.straitstimes.com/politics/key-amendments-to-maintenance-of-religious-harmony-act
https://www.straitstimes.com/politics/key-amendments-to-maintenance-of-religious-harmony-act
https://www.straitstimes.com/politics/parliament-updates-to-maintenance-of-religious-harmony-act-timely-given-external
https://www.straitstimes.com/politics/parliament-updates-to-maintenance-of-religious-harmony-act-timely-given-external
https://www.straitstimes.com/singapore/sikh-group-invites-influencer-to-gurdwara-after-her-instagram-post-on-two-men-wearing
https://www.straitstimes.com/singapore/sikh-group-invites-influencer-to-gurdwara-after-her-instagram-post-on-two-men-wearing
https://www.straitstimes.com/singapore/sikh-group-invites-influencer-to-gurdwara-after-her-instagram-post-on-two-men-wearing


metal band Watain’s gig cancelled, after MHA raised security 
.2019b. Many Christians were ‘very concerned and offended’: Shanmugam 

–
Tse, Justin K.H. 2014. Grounded theologies:‘Religion’ and the ‘secular’ in human 

https://www.todayonline.com/sports/singapore-track-blessed-ahead-annual-f1-night-race
https://www.todayonline.com/sports/singapore-track-blessed-ahead-annual-f1-night-race
https://www.todayonline.com/singapore/black-metal-band-watains-gig-cancelled-after-mha-raised-security-concerns
https://www.todayonline.com/singapore/black-metal-band-watains-gig-cancelled-after-mha-raised-security-concerns
https://www.todayonline.com/singapore/watain-ban-mha-reversed-decision-allow-gig-after-reports-christians-being-concerned-and
https://www.todayonline.com/singapore/watain-ban-mha-reversed-decision-allow-gig-after-reports-christians-being-concerned-and


. 2018. “Aliens Ministering to Aliens”: Reformed Church in America Missionaries 

–

https://tspace.library.utoronto.ca/handle/1807/124519


. 2020. Forging Alternatively Sacred Spaces in Singapore’s Integrated Religious –

Susan Ainsworth. 2013. ‘We aim to provide excellent service to everyone who comes to church!’: Marketing mega
. 2016. “Whatever Works”:The Marketplace Mission of Singapore’s City Harvest 

https://lausanne.org/content/lausanne-1974-documents

