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We commonly call the times we now are living indighlised”, and if, on this planet,
there is any future geographic key region, it i&lga be the pacific regiohin this
sense, outside China, people like to speak of milog rise of China to world power —
an idea that evokes either terror, or envy, or aalmon, depending on the audience.
Such estimation is of course primarily based orciafif economic data and not so much
on knowledge of or deeper going interest in thesirlife of China. What however — if
we change our perspective for a moment — does bwously increasing contact
between China and the rest of the world mean fan&herself in the “global” era?
Which consequences does this have for the constnuot a modern Chinese identity?
What shall be modern about it, what Chinese? Anstroball: who shall define this?

In the discourse on such a modern identity coostm between Chinese
traditions and Western-dominated global standamise notes the increasingly
important role that Chinese living abroad have coonglay, or more precisely: Chinese,
who do not live in mainland Chirdt is not surprising that especially Chinese liyin
abroad often see themselves as personal site®jetpon or “rubbing surfaces” — as a
living pilot project, so to speak. This vantagermpwhich is partly from the outside,
opens up other perspectives; however, it is noagdnacknowledged by those people
who represent the exclusive perspective from insidee the “Chineseness” of Chinese
living abroad is at times questioned and furthdrthey reside long-term in the West —
they easily fall into the disrepute of being someHgoontaminated” by the West. On
the other hand, their partial outsider perspectprevides interesting additional
refractionsto the exclusive view from inside. The Western obse (including the
sinologist), who takes a total outsider perspectisejuite naturally interested in this.

The problematic of the half-outsider perspectivd #re dispute about it are no recent

2 In the mid-1990s in particular, the 21st centuaswroclaimed the “pacific” one.

% This needs to be particularly mentioned in regar€hinese living in Taiwan. They, of course, da no
see themselves as “living abroad” though some Westiginion makers like to suggest that this isthet
“real” China — a point of view, which, turned araupositively, can be associated also with Taiwanese
identity constructions beyond any hegemonic “Chamess”.
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phenomena, however, as a look into history easibyws? They can be at least traced
back to the 19 century® if not longer. One of the figures that in this tex
provokingly put themselves in front of the lenshadtorical inspection is Gu Hongming

(namely in Germany where he was at times quitegitely received).

Gu Hongming# 75#7,, who was born in 1857 and died in 1928, becamevkno

as a cultural critic. Already during his lifetimbe provoked many different reactions
and is considered until today as a personage thas ppinions. Accordingly, the
opinions on him in East and West vary from fulsopraise to scathing criticism.
Taking, e.g., a Western academic standard referente account such as the
Biographical Dictionary of Republican Chinahich was compiled in the United States
in the 1960s/70s, we find the following brief chamisation: “Ku Hung-ming [Gu
Hongming] (1857-30 April 1928), European-educatechotar and long-term
subordinate of Chang Chih-tung [Zhang Zhidong, ghtofficial of the last dynasty in
China] who was known as a trenchant critic of thesWrnization of China and a

staunch defender of traditional Confucian values”.

In Chinese biographical dictionaries this turn® isomething like: “Politically,
Gu Hongming [...] was extremely conservative; he vatesl the doctrines of

Confucius and rejected the New Culture [Movemefithhd already in 1903, the

* Well-known historical examples are the first Clieeambassadors and students studying in the West,
who at times encountered outright discriminatioh@he until this phenomenon became more “normal”.
®In the 19th century, Chinese for the first timarttd to migrate to the West on a greater scaleesise
migration to South-East Asia had already takenepfac a much longer time. However, it is questidaab
to which extent the latter can be connected tatmstruction of a “modern” Chinese identity.
® Two more extensive academic biographical studiessa have been released in the West: ARKUSH
1965 and RIEDIGER 1987. Furthermore, Lo Hui-minexsally dealt with Gu’s period of education: LO
1988. Lo had announced to publish a detailed bgigrawhich to my knowledge, has not been released
yet. Apart from that, Wu Xiaogiao released a shotitle online, which contains some errors concgyni
the biography but which contributes information®u’s influence on Germany in particular and further
documents the “Gu renaissance” in the PRC sinc&388s: WU 1999. The Chinese state of research on
Gu has been drawn upon in a new, semi-academicagby: LI 2002.
"BOORMAN/HOWARD 1967-1979, vol. 2, p. 250.
8 Zhongguo Jin-Xiandai Renming Da Cidia889, p. 673.
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French sinologist Paul Pelliot stated that Gu “[Wasactly that type of Europeanised
Chinese that China and Europe should try to proscfi

A completely different opinion on him was presehte 1916 by the German
writer Oscar Schmitz. In his introduction to a Gammtranslation of one of Gu
Hongming’'s works, entitledDer Geist des chinesischen Volk@he Spirit of the

Chinese People), he says:

[Gu Hongming] belongs to the very rare charactérat tare free from nationalist narrow-
mindedness as well as from characterless intemeign. In fact, he is a nationally-minded
Chinese, who regards the Europeanization of histcpwvith utter indignation; nonetheless, he
is fully aware of the fact that knowledge of Eurapeulture can be fruitful for China as long as
she remains faithful to her own heritage. Gu Honggmis the epitome of such a successful
fertilisation while fully preserving native waysdmanners®

Thus, the first axis around which the judgmentsGanHongming turn is that he was
either regarded as a bridge between East and Westa as an incarnate synthesis of
both, or as an early apologist oflash of civilizationsThe other axis is his relationship
to tradition and modernity, which cannot be eapily on the same level with the East-
West dichotomy. Was Gu the last “true” Chinese agpiteferred to present himself after
1912, the year of the proclamation of Republic ¢fin@, or — in the eyes of his
opponents — the last queue that had to be cutasrhig displayed traditionalism rather
a child of modernity? Or would it be better to pot him into these categories at all and

regard him primarily as an individualist and magk?*

A look into Gu’s biography reveals that he, who $ome people advanced to
represent the incarnation of old China and whoysgahis role so much, de facto was
a highly untypical Chinese. His paternal ancestwrginated from the South-Eastern
Chinese province of Fujian; however, they had beeng in Malaya for generations
since the British had been ruling there. They hadredd under them and also did

business with them. Thus Gu belonged to the Nanyéng-Chinese, i.e. overseas

Chinese living in South-East Asia. His mother, hegrewas not of Chinese but at least

° Cited after ARKUSH 1965, p. 207.
1GU 1924 [1916], p. 2.
1 This is the conclusion of RIEDIGER 1987.
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partly Portuguese — and in this sense “Westerntigiro*? This means that, ethnically,
he was not a “pure” Chinese himself — or in todagtgion, he was in fact lzalfie or a
“hybrid”,*® even though he can be unequivocally assignedet@éternal Chinese line
according to the common Chinese patrilinear cogntih descent? His educational
trajectory was equally untypical: a solid Chinesguaation was apparently not
envisioned for him; instead he left for Scotlandret age of 10 because of his Scottish
foster-father, the employer of his parents. Aftetegade in Scotland and some time in
Berlin as a stopover, he finished his educatiorhvatMaster of Artsat Edinburgh
University® Though he was a British citizen officially, he tvefjed, so to speak, to one
of the earliest Chinese students studying abroademeral; however, he apparently
grew up in a purely Scottish environment withouy aubstantial contact with other
Chinese'® After his university degree he travelled around furopean mainland —
possibly he also went to the University of Leipfig some time and stayed in Paris for
a while"’” before returning to Malaya in 1880. There he wasverted to “Chineseness”

by Ma Jianzhong?, ! [il, who had been also educated in Europe — i.e.dndér— and

who had become a Chinese official in the meantih@u Hongming thus gave up his

Western suit, grew his hair into a queue and stadedevote himself to the Chinese

12 7hou Zuoren reported this. Cf. LI 2002, p. 26.

13 Cf., e.g., Homi Bhabha and Lila Abu-Loghod.

1 Even in LI 2002 it is striking that Gu is initigliclearly labelled a “crossbred” (cf. Chapter 1} that

his portrayal in the following is one-sidedly foedson the fact that his father firmly taught himhe
always and everywhere aware of being Chinese. déistity is thus presented in the book as one of a
Chinese living in foreign countries (be it SouthsEAsia or Britain). In formal terms, Gu was a Biit
citizen.

|n comparison to Arkush and Riediger, the moreaitkd information on Gu’s biography are due to
newly accessible reminiscences of Chinese friemit @cquaintances of Gu, who often quoted Gu
himself as the source of information. Li primarilges these reminiscences in his biography. Lo Hai-m
points out that Gu’s MA degree at Edinburgh Uniitgr@vhich is stressed even in later publicatiores g

in the editions by Gu’s grandson Gu Nengyi) wasaa¢o merely the first available university degteat

Gu could achieve, and he did so even without haour

'8 At least one Chinese had studied at Edinburgh éfsity already before him, however, several years
earlier, namely in the 1850s. See ARKUSH 196528, 2ote 7.

" There is not much reliable information about fhimse of his life. What can be said for sure is tihea
many diplomas from different European universitlest are at times ascribed to him, are a myth.

18 Cf. WEN 1937, p. 386. Ma had been educated byléseits in France. Nowadays, he is mostly known
for being the author of the first Chinese gramnmaWestern fashion: Ma-Shi Wentofig <+ ). (One

of his brothers was Ma Xiangli&#f!{f 1, who founded several important universities inr@hi
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tradition with the purpose of not being any longdrat he called an “imitation Western

man”.

At the beginning of the 1880s when Gu was in hid-twenties, he came to
China for the first time and became a staff-mendfezhang Zhidongi;%;'/iﬁ, one of

the most influential officials of that time. Despitis long education in the West and his
outstanding language skills, which did not onlylinie English, Malayan and Tamil
(which he had learnt from early childhood Brijut also other languages he acquired in
the West such as German, French, Latin, some Gaedktalian, Gu did not make a
distinguished career in China. This is particulanieresting in consideration of other
earlier Chinese studying abroad who also had dities at first after their return to gain
a foothold in China since their Western educatias wonsidered to have potentially
compromised their Chinese identfmonetheless, most of them eventually succeeded
to get hold of a good position. Gu, on the otherdhavas not able to capitalise on his
abilities because of his additional role as a Nagy@hinese outsider and because of his
self-acknowledged difficult personality. His latecass to the Chinese educational
canon was a further reason that prevented him fyoatifying himself for the Chinese
imperial examinations. Thus he ended up with onipamn positions without much

influence.

Instead, Gu became widely known because of hisliquiisputes with
Westerners living in China, which he held in Englianguage newspapers in the treaty
ports, armed with his Western education. He prilpadok on the missionaries and
businessmen, who seemingly threatened the intelieeind material wellbeing of his
adopted home-country China; the direction of hguarents was, however, always also
political, decidedly revolting against the impeisit behaviour of the Western powers.
On the other hand, Gu was firmly against the Cline$orm movement at the end of

the 19" century and the subsequent revolutionary, antagtja forces at the beginning

19Cf. ARKUSH 1965, p. 195, who suggests that Gu mhgve had an Indian wet nurse. In LI 2002
nothing likewise is mentioned.
20 A well-known example is Yung Wing (Rong Horf’g’ﬁfj), who belonged to the earliest Chinese
studying abroad in the USA and who later wrotennésmoirs. Cf. also note 4 above.
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of the 20" century, whose leader Sun Yatsen (Sun YixiggrL ) he significantly

labelled as a “degenerated” or westernised Chimds® recklessly abandoned those
traditional norms to which Gu had just converted. \@hemently supported the ruling

Manchu dynasty and praised the empress dowager&i¥i who was much disdained

by the Western press especially after the supmessi the 1898-Reform Movement

and the succeeding Boxer disaster, as the incamatiChinese statecraft and noblesse.

Gu, who was apparently dreaming of becoming Ciadsiser to deal with the
Western powers, but who in reality had even diffies to find favour with Zhang
Zhidong regarding his views, retreated from pubfe after the death of both of these
his role models in 1908/1909. Thereafter, he opdratmost exclusively by pen.

After the proclamation of the Republic, Gu becan@e and more marginalised
in China. He stayed loyal to the Qing, the lastaby, and was also involved in the
failed attempt to restore the dynasty in 1917. Tdet that he regarded his granted

audience with the former last emperor PEif in the 1920s as the climax of his Iife,

once again emphasises his emotional attachmehetmonarchy. However, he had not

supported the efforts of Yuan Shik&iff] i, the president of the Republic, who had

aimed at becoming emperor as a Chinese instedwkdaldicated Manchus. Gu rather
criticised Yuan, the “parvenu”, for his “betrayalf the Manchus, who according to Gu
were the righteous rulers since they tried to prese¢he old cultural heritage and

possessed the nobility necessary for governingy @ultural achievements and the
ability to rule, not ethnical origin, were for Get true legitimate criteria. It can be thus
concluded that Gu was certainly not a simple Haaudghist — an accusation which was
often addressed to him because of his ostensibia\&stern polemics — but rather a
traditionalist or politically a monarchist. Duririge Republican era, he was only able to
make a living from publications in English-languagewspapers appearing in China
and from teaching Latin at Beijing University. Basa of his rejection of the New

Culture Movement, which was significantly initiatedl this very university during the

L Cf. JOHNSON 1985 [1934], pp. 345-346.
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first years of the Republic and which stood fomdically new cultural orientation, Gu’s
reputation in China was widely set as being an-ageletionary.

On the other hand, Gu became more and more kno®nrope during that time
as his moral discrediting of the West and the “@bke spirit” propagated by him in
contrast fell on sympathetic ears in a Europe texitby the First World War.
Especially in post-war Germany, his writings grewpiopularity, considering also the
fact that during the war Gu had warned againsteasitled condemnation of Germany
and was thus perceived as “objective” in Germ&nffor the Chinese who were
studying in Germany during that time it was quitepsising that Gu, who was vilified

in China, was in great demand in Germany.

While in China Gu was perceived as an embodiecctanaism since the

abdication of the last emperor, or as a “fogey’btorow the words of Zhou Zuoréﬁj
(=%, a noted writer who was also teaching at Beijimgversity during that time, some

Europeans considered him to be the “light of thetEdnat should save the ramshackle
Western civilisation from ruin and that should ghten its path to a better future. This
paradox reflects the completely different startipgints of the reception of Gu’'s
thoughts in China versus Europe. In a country whavdernisation was seen as the first
and foremost task, Gu’s thoughts per se — whicfadh questioned this value — were
regarded as obsolete, but in Europe, at the timaryef modernisation, his ideas

appeared future-oriented.

Taking a closer look at Gu’s literary activities, is noteworthy that — as
mentioned earlier — Gu preferably wrote articles Emglish-language newspapers in
China?® Correspondingly, his articles carried strong refiees to current issues and
reflected a polemic tone. The medium as well asathg of writing thus indicated Gu’s
being deeply rooted in modern civilisation — intepiof the content posing as

traditionalist. His references were mostly chosemfWestern literature of the “1&nd

2 Cf. the German edition of one of his article coliens:Vox Clamantisin the preface by the translator:
Gu 1920, pp. 3-5.

% His Chinese-language work is, in fact, very modést the latest available Chinese editions see LI
2002, p. 15.
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19" century, and he preferably cited Matthew Arnoldsig@le, Emerson, Tennyson and
Goethe — all authors, to which he probably becacggi@inted during his education in
Scotland during the 1860s and 1870s — as well @dithlie. Doing this, Gu aimed at
holding up a mirror to the Europeans and Ameridangeflect their behaviour in and
towards China by using selected luminaries of tbein tradition. On the other hand, he
also wanted to demonstrate that he was, by meahs &estern education, perfectly
gualified to give the Westerners a piece of hisdn an equal footing. (However, as
became repeatedly evident, Gu was suffering froenféeling that he was not taken
seriously by the “Whites” as a non-Westerner.) Gstral reproach was the existential
threat to the venerable Chinese civilisation by #esideas — and gunboats. To him,
Christian mission and economic penetration wereegral parts of imperialism.
Accordingly, he took sides against the Westernaghéncourse of the growing conflicts
between Western missionaries together with themveds and parts of the Chinese
population by the end of the @entury; Gu also took sides against the Westerners
during the Boxer crisis as to him it was their pree in China that provoked the
unrest — a viewpoint that was shared, by the wisg ay several critical British
commentators such as Goldsworthy Dickinson, whgtiain Cambridge (cf. his work
Letters from John Chinamyf® Beyond the polemic, Gu nonetheless offered argtsnen
and own analyses of the respective political sibmat which is why his readership
could not just peg him as a chauvinist — and thels garticularly provoked. Gu’s
strategy was to constantly compare the actual mapge with Western moral standards
or with supposedly parallel events in Western Inyston order to promote an
understanding for the Chinese reactions. That veafribd to work against the trend in
dominant public opinion in the English-languagesgreNolens volens — however, not
all unintentionally, as his pseudonym “a Chinedalef “Sinesis”) suggests — he took
up the role of the “voice” of China. A further coonent of his approach was to play off
conflicts within the Western camp wherever possiblée fact that Gu's often
anonymously (or under the guise of “a Chinese”)lighbd articles were vehemently

discussed amongst Westerners living in China shaweefinite success of his strategy.

24 pyblished in London in 1901.
10
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Not without good reason, Gu observed that the tfaadt a Chinaman argued with such
self-confidence was perceived as the greatest patvm. In addition to that, the
efficiency of his approach became tangible in thet that his first well-known essay
collection Papers from a Viceroy's Yamgi901], or Papiere aus dem Amt eines
Vizekonigs(in which several of the above mentioned articlesre collected, now
explicitly under his name) was received even irglany Europe. Tolstoy, for instance,
said to have been deeply moved and subsequentlie vine famous “Letter to a
Chinese”, in which he praised the ancient Chinegdisation and insistently warned
against the so-called “modernity” of the West. Exbhough Gu could not influence
political decisions as he endeavoured, e.g. with ¢commentaries on the Russo-
Japanese War 1904/05, he still presented a viewploat clearly distinguished itself
from the common Western press opinion, and hispeets&re was deemed thought-
provoking by some critical spirits abroad — andaiy case guaranteed him publicity.
Hence, Gu did not only advance to becoming theess@re of personal letters by well-
known figures, besides Tolstoy even including therr@an Kaiser Wilhelm® but was
visited also by a number of prominent travellerCtana. Significant figures from the
German side include Lord Keyserling or the nowadaygsost forgotten writer Alphons
Paquet, with the famous China missionary and sgisidRichard Wilhelm probably
being the actual central point of cont&dt6u had always been in touch with Westerners
in China, who were often impressed by him but ditl mecessarily feel sympathy for
him — a feeling which probably was mutGapart from that, Gu, whose first wife had
been a Japanese prostitute, also associated widndse. Gu obviously saw the
Japanese as culturally related to the ChiAtaad was frequented by people such as the

famous writer Akutagawa Riposukes+JI1#E:2 1 (author of, e.g., Rasmong& % ).

% See LI 2002, p. 12.

% Cf. Chapt. 11, “Die Alten von Tsingtao®, in WILHEL 1980 [1926] and WILHELM 1956, pp. 183-
184. Some further direct and indirect contactseamemerated in RIEDIGER 1987, p. 200.

?’This, at least, was the way how Somerset Maughesceribed Gu after a meeting with him in the
section of his worlOn a Chinese screantending Gu: “The Philosopher”. Cf. MAUGHAM 19%¥922].
Chapt. XXXVIII.

8 RIEDIGER 1987 has given special consideration ws@elationship with Japan.
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With his critical articles, Gu himself aimed at rachan only impacting upon
urgent political decisions in favour of China or sitategically winning over voices
critical of (Western) civilisation abroad. He rath&ied to spread his personal
understanding of history by comparing certain Csénand European processes in order
to make his worldview plausible to the Western ezad@his attempt became evident in
his work on the “Chinese Oxford Movement” — as aered it — that was published
after Zhang Zhidong's death: in this work he conegathe group around Zhang
Zhidong, to which he belonged himself (in Chinastigroup was commonly called
Qingliudang J&if. # or the party of the “pure”) with cardinal NewmanGxford
movement in the Icentury that was directed against liberalism. mdnstrated his
critique of shallow modernism at the expense ofutal substance primarily using the

example of China. (This was mainly directed agaihstlegacy of Li Hongzhang %
ﬁ’[, who had represented the school of thought comgpetith Zhang Zhidong'’s group.

By this, Gu was deliberately positioning himself as “insider” of the Chinese
establishment — though a subaltern one — and toedevise characterisations of
outstanding personalities widespread in the medHa)vever, the more general point
which went beyond China of questioning modern fasable trends through a
confidence in the positive sides of one’s own tradj was clearly recognised in the
West. Accordingly, the German translation of Guécand famous essay collection
published under the titl&Chinas Verteidigung gegen europaische ldg&hina’s

defence against European id¢asd translated by the already named Richard Wilhe
which appeared in 1911 for the first time and ideld the article on the “Chinese
Oxford Movement” as a central text, was hailed. German newspaper “Rheinisch-

Westfélische Zeitung”, e.g., stated:

If we have read Gu Hongming, we must come to tladis&tion that there are deeper problems
than just the conflict between the East and theadled “liberal” ideas of the West; we must
realise that this conflict is not limited to theusigle between the white and the yellow ré&ce.

Thus, Gu had at least achieved that the cultusaleidetween East and West was not

only discussed on the level otksh-of-civilizationbut that divergent tendencies within

? See the second-last page in GU 1924 (publishdveréisement).
12



Gotelind Miiller: Gu Hongming

each tradition as well as the question for a ptssileeper consensus between both

cultural complexes were taken into consideration.

These ideas were carried on in Gu’s third essaypdation The Spirit of the
Chinese Peopler Der Geist des chinesischen Volkegich became again well-known
in the West: conceptualised already before thereatbof the war and updated in view
of the war, this work in a sense became Gu’s pasitredo. He, who had bidden
farewell to active politics in the meantime, sligpamore and more into the role of a
missionary for the cause of China and of an adnhenisf mankind.

Gu believed that Confucianism was the royal roadrtie civilisation of the
whole human race, which had been threatened tdk bnéa smithereens between the
Scylla of a false liberalism and the Charybdis dadtenialism. Gu’s interpretation of
Confucianism was, next to obvious traces of neof@man orthodoxy>° strongly
influenced by his Western education. This can beadly seen in his few translations

from Chinese, such as of thenalectsof Confucius Lunyu ﬁﬁﬁ?ﬁ) where he freely

paralleled Confucius, Goethe and other Westernoasithppreciated by him. Also in his

translation of the Chinese clasﬂbongyongfll?j (often translated aBoctrine of the

Mean), Gu tried to find Western religious and philosimah termini for Chinese
concepts to make the latter more accessible toMbstern reader, clearly trying to
distinguish himself from sinological-philologicabnslations & la James Legdeyhich
sinologists held against him in return. He belietieid to be legitimate in accordance
with the credo he adopted from Wordsworth: the whyepresentatiortife manneyj is
crucial for communicating the conterthé mattey. Thus, the translator needed to put
himself into the state of mind of the ancient sage®rder to transfer the original

meaning. In other words, Gu claimed to be unitethwhe sages of ancient times

%0 Gu explicitly referred to Zhu Xif . His understanding of Confucianism was supposeathgtly
derived from Zhang Zhidong and his entourage.
31 Cf. Gu’s introduction to his translation of tABongyongpp. 7-8 (GU 1956).

13
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spiritually — an approach which he claimed wasidiff to realise “living in this
modern world of the ‘civilisation of progress’.
There is of course no “new learning” in all thim[allusion to the Western shaped curricula,
which used to be propagated in China at that titmaf what is better, there fizie learning in it.
The enunciation of it in some form or other is ®found in the best literature of every nation
that has ever had a civilisation; and what is mestarkable [...], the enunciation in the same

form and language as it is in this book [Eteongyong written two thousand years ago, is to be
found in the latest writings of the best and gre@teinkers of modern Europ.

The goal of mission-critic Gu was thus missiondhe instruction and — if possible —
the conversion of Europeans to his true religiorhoimanity, namely Confucianism.
Though Confucianism was a “Chinese religion”, adowg to him, it did not know any
racial barriers — a fact, that was of particularspeal importance to Gu who used to be
a cultural — and partly ethnical — outsider origjypaHe then tried to spread this
objective with his workThe Spirit of the Chinese Peoplehich exposed his self-
confidence that the value of the Chinese civil@matan be definitely “proven” by being
able to give answers to the Western world which wake process of self-destruction.
Here, the central idea was the moral impetus off@uwsanism, which did not need any
religious superstructure and — one may add — tinfesct accommodated modern man as
well. Furthermore, Confucianism to him did not fecan the human being as an
individual alone but addressed him as an innerdiprisocial being. Instead of
ontological speculations, it lead to a definitioh the human being as part of the
community; by this, isolation is overcome and the&mian being is discovered as
essentially a citizen. Loyalty and filial piety whi support the state and family were
cardinal virtues in Gu’s eyes. With these virtuesdefined “Chineseness” and by this
he also justified his unshakable loyalty to theied@d Manchu monarchy. However,
one cannot evade the feeling that behind all tlassertions of loyalty, there were also
Western models of chivalry a la Artus. E.g., hiblpudefence of Cixi's honour called
to mind strongly such chivalrous role models. Tliuseems questionable to which

extent this definition of “Chineseness” was, asatar of fact, “purely Chinese”.

%2 GU 1956, p. 9.
¥ GU 1956, p. 13.
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According to Gu, Confucianism as a secular (ang thnodern) moral power
could replace Christianity since the latter hadvsérits time as a moral authority in the
West. In Gu’s mind, the most outstanding positieatfire of Chinese civilisation was
the assumption that human nature is good (a thawgétring back to Mencius) — and
this is the reason why China, unlike the West, rditl need force to suppress assumed
wickedness. And this is also why there was generall need for priests and soldiers
(i.e. for spiritual and physical disciplining). £i§ quite obvious that this view sugar-
coated the historical reality of China but Gu’'soetffiwas meant to show to the Western
“head person” which he liked to oppose to the Céernneart person”, that the Chinese
civilisation was indeed reasonable. This was argana China which had already been
spread during the age of enlightenment, taken dk@mn the Jesuits. It remains

speculative, though, to which extent Gu was awétbai heritage.

Gu attempted to present the Chinese or the “tGhahese as an ethical person,
by this also consciously trying to write against firequently negative images abroad
concerning the Chinese which apparently offended fersonally; beyond that he also
tried to relativise common observations of Westerrieavelling in China such as the
lack of hygiene as true but not that important. éfierts, in short, aimed at presenting
China as different but equal. In this regard, hpeaped to look beneath the “yellow
skin” and discover the Confucian nobleman in thereto cite him from elsewhere:
“You must look at China from the essential, moriges and not merely from the

electric-light side™*

In the end, he was convinced that East and West;ttue” Chinese and the
“true” European were not so far apart from eacheoticcording to Gu, “only very
little difference between the East of Confucius @&hd West of Shakespeare and
Goethe™® existed but a great deal of differences did ekistween these “true”
representatives and the popular culture — or irs@rds: “mob” culturé® Here again,

a certain aristocratic attitude of Gu is revealdd:was hoping for a successful cultural

% GU 1956, p. 12.
$GU 1924, p. 156.
% |bid. pp. 25-26.
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synthesis by such “true” representatives or leadigigres. It can be assumed that by
this he also intended to create an image of himself

Gu, however, was not the only one in China at tima¢ who thought about a
possible cultural synthesis of the East and Wd. Hirst World War — reputed to be a
declaration of bankruptcy of Western civilisatiortriggered a new thinking in China
about the value of different civilisations. Obvibysvealth and power, the catchwords
of the previous reception of Western culture, waog sufficient anymore for the
formation of a new China; on the contrary, theynse@ to lead to rivalry and self-
destruction. Liang Qichadi ?ﬁrfﬁ and Liang Shuming® Ji{i% were outstanding
exponents of the reconsideration of ,Asian valuess, we would say today. Liang
Qichao, the former reformer of 1898 who had beersequently attacked by Gu, drew
his conclusions after a trip through devastated-p@s Europd’ and soon after invited
Rabindranath Tagore to China who praised Eastesdosm and who also met with Gu.
Liang Shuming, who had never been to Europe, dpeddis well-known model of the
three cultural types represented by the West, Chm India, taking his version of
Confucianism as the epitome of the Chinese cultyp® and as the continuation of the
path of simple materialistic need satisfactionaived by the West Liang was, just
as Gu, teaching at Beijing University, but he wascmyounger. While Gu’s praise of
the Confucian tradition at this university where Bhi Fﬁiﬁ[, in the meantime, voiced
his often cited slogan "Down With the Confucius fhwithin the framework of the
New Culture Movement, was dismissed as “crazy fasitag” of an old man —
especially as Gu defended unpopular aspects ofttitnacsuch as the old system of
marriage, the traditional role of women, foot bimgli concubinage and the consumption
of opium with often pointed comments- Liang Shuming’s booRhe cultures of the
East and West and therhilosophieg(Dong-Xi Wenhua Jigi Zhexug ' 1¥ f“‘wi,flﬁ

=) unleashed a heated debate on the relevanceddfdral values in China. More and

37 LIANG 1941. The text originates from 1919.
3 LIANG 1982 [first edition 1921].
39 A famous example is Gu’s comparison of concubinaiih a tea set: you see one teapot with many
cups everywhere but nowhere the contrary.
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more students had studied abroad and thus knewvdst from first-hand experience.
Their curricula and personal environment there haén very different from Gu
Hongming’s, who seemingly had not visited the Wagain after his education in
Europe in the 1860s and 1870s and who probably kiepself informed only via his
contact to Westerners living in China or via thadiag of publications. Thus Gu'’s field
of competence in regard to not only Chinese but slsNestern culture appeared to be
completely obsolete now to the younger generatibo was very keen on acquiring
only the very latest knowledge to bring back homa phenomenon that can be also
observed nowadays. After all China was seen aswaadkin development and thus one
wanted to catch up as fast as possible. In thiardegolder foundations of Western
culture did not appear to be directly relevant; ibutas exactly these parts of Western

culture Gu referred to.

Thus, only few people in Republican China werernested in Gu, who on his
part obviously was not looking for a connection hvdany movement or trend but
preferred to stay for himself and instead was sbafibr rather by foreigners. A famous

exception was the Chinese writer Lin Yutaﬁﬁﬁi’ who later also preferred to write

in English and was probably one of the most-reath€de authors in the West in the
middle of the 28 century. Insofar as Gu did not continue to makenapact on the
West with his own works (which reached the peathaearly 1920s), he was met with
a positive response from Lin. The fascination tBattriggered in Lin began with Gu’s
profound knowledge of British culture, but it conied with his positive presentation of
the Confucian tradition as a conscious oppositedtte common Chinese and Western
opinions of his time. It was not so much Confucsamias such which impressed Lin
Yutang but rather Gu’s nonconformism. Lin as wedlldhgone through an atypical
upbringing: he grew up in a Presbyterian ministef&8nily which had been
Christianised for generations; he later complaitined his upbringing had alienated him
from his own, i.e. Chinese tradition. Lin saw hithses an “imitation China man” — if
one may modify Gu’s self-description of being amitation Western man” — and

regarded Gu as his model of how to apparently denfly compensate cultural
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alienation. There was a further aspect that fagethhin with Gu: his courage to arrive
independently at his own moral judgements. Gu haxknbeen a simple nationalist
who wanted to defame the West or even coquet whilna’s potential global power in
the sense of €hina can say ne- as the title of a notorious Chinese book of 1§8és
with which significantly former Chinese studentstire USA — in the context of the
Taiwan crisis and even more significantly in unamkledged imitation of a Japanese
model! — wanted to demonstrate national confidéfi@ne might recall here that this
was also the phase of prophesies about the “pamintury” in the West, which was
alluded to in the beginning. Gu was also not i Mith modern neo-Confucians, who
commonly understood Liang Shuming’s book as thistohical starting point and who,
by means of Western philosophy, wanted to newlgrpret and update Confucianism,
political implications intended. In comparison tieat, Gu’s intellectual stature was
much smaller. He was no philosopher, though vetgnotalled one, but he rather was
an early missionary of a possible cultural synthdsased on morals, and this was
probably the main reason why Lin Yutang admired.h@u as well as Lin were both
primarily concerned with demonstrating the respaitg of Chinese culture to a
Western audience. Thus their objective was — te gk Gu’s book title — to defend
China against the occident. This however requitet both of them were not only
acquainted with Western culture but also madeoita tertain extent, into the starting
point of their argumentation. In other words: CFsndefenceagainstthe occident had
to be donewith the occident. In this respect, one can speak loéra “self-
orientalisation” — to pick up on a popular term.rgeatypical Chinese, who were able
to “straddle the culture of East and West” as liked to term it, both Lin and Gu felt

particularly compelled and competent to draw cotingclines between “East” and

‘0 SONG 1996. Several other books followed this bivpk similar vein. The Japanese model, or to be
more precise, the beginning of a whole seriesroflar publications (mostly by or with Ishihara Staim),

was Morita Akiof FH A=, and Ishihara Shintarfy J5UE KA © <No (5)> to ieru Nihon — Shin Nichi-

Bei kankei no bsaku (kdo) <No (/ -)> &\ 2. 2 BA. B H KBEERO G K (h-1) [Japan that can say
“no” — the strategy (card) of a new relationshigween the USA and Japan], Tokyo 1989. Ishihara
expanded the polemic onto Asia as a whole in autdigation @sia can say nowith Mahathir, the
Malaysian prime minister of the time. In Japans tbd-publication was released in 1994 and jushas t
first co-publication with Morita (the former heafl ony), it was quickly translated into Englishniay
be assumed that the Chinese imitators learnt abuwiat the English versions, which immediately d¢ezh
a stir in the West.
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“West”. Gu did this mostly with bold historical énguistic comparisons, and Lin, who
was much better known and productive, did so witkereded characterisations of
mentalities, fictive renderings or compilationstadnslations in the form of “wisdom

books”.

Today Gu has largely fallen into oblivion in thee®¥ like in China — but for a
small renaissance of interest in him since the $386ré' — and even Lin Yutang has
become obsolete for many. But no matter how muah &an be justifiably found with
Gu’s often simplistic way of thinking and his oftdemonstrated overcompensation of
uncertainty about his cultural belonging, his fgutan remind both teachers and
students of Chinese of one fundamental aspect:hehetr not in times when dialogue
is often asked for as an antidote against a cléshvitisations, his conviction that the
differences between “the East of a Confucius” (hmeemy more names could be added)
and “the West of a Shakespeare and Goethe” (harelgsmany more names could be
enlisted) were not that big, could not rather pdevinore solid foundation for a fruitful
intercultural dialogue than today's fairly commorademic value-indifferent forms of
postmodern, radically-relativistic anti-essentmaisriticism. (This, however should not
be — nota bene — understood as a plea for “eskemtij What is most important is that
Gu’s position emphasises correlation and not opiposiof cultural identity and
dialogue. In this context, as Rémi Brague stateanninteresting reflection on the
example of Europe, a sustainable “cultural idehtityes not exist in dissociation from
“the other” but precisely is rooted in it and neénlsppropriate it over and over addin
with the “self-consciousness” (in the double seoisthe word) of one’s own hybridity
between latent extant barbarism and aimed-at redefand thus taken over) valf@s.
(Insofar, the “cultural outsiders” or today's esleéhat have been hinted at in the
beginning of this article do, in fact, have a ciert&cognitive advantage” precisely

because their “cultural identity” is not that selfident but rather has to be consciously

“1 Cf. above, note 6.
2 0n the issue of ,cultural identity* see BRAGUE P9@specially Chapt. 7. (Interestingly, the Italian
translation of this book carries the even moreifingftitle: Il Futuro dell’Occidente. Nel Modello
Romano la Salvezza dell’EuropBhe German translation carries one of the chdjpkes: Europa: eine
exzentrische Identitat [Europe: an eccentric idg)i
43 Cf. ibid., final paragraph of this work.
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acquired). Gu’'s standpoint is, therefore, stilex@nt even though he himself did not
always render it convincingly. Despite all his rerses to pre-industrial role models he
turns out to be quite modern and “globally” thingim this sense (which remained
incomprehensible to many of his fellow countrymérhia time who were fixed upon

modernisation and industrialisation). If we now @lback to our initial question about
a modern identity construction in China, we do galénd an important potential for a

modern identity here — but not only for a Chinese.cAnd thus, the perceived need to
have to defend China against the occident or tleedent against China turns out to be

superfluous.
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